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PREFACE

The last edition of this book was published in 1927 and has long been out of print. The
demand for it, however, has continued.

The author—the late Rev. Roland Allen, M.A.—explained that he wrote “as an Anglican
to Anglicans; but the two evils of which | speak, sterility and antagonism, are not peculiar
to Anglican missions, and, since members of other communions have been kind enough
to read my earlier work (Missionary Methods: St. Paul’s or Ours ?), | hope that once
again they will not allow the use of expressions natural to an Anglican, and of arguments
which may seem to apply only to Anglicans, to hinder them from reading this.”

It was said when this book was first published that it was ahead of its time, and twenty
years of development overseas have justified much that was then said. Y et the new
relationship of Missions and Churches to-day |abours under disabilities which he
declared are not inevitable. These deep tensions have not been dissipated by giving new
names to the relationship between Church and Mission, and so the arguments here are
just as relevant to the present situation overseas as they were twenty years ago.

It is for this reason that it is now re-published.

EDITOR.
April, 1949
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FOREWORD

The late Roland Allen became famous in missionary circles when he published his book,
Missionary Methods. S. Paul’s or Ours. He challenged the generally accepted methods
of Churches and Missionary Societies and took us back to the New Testament and the
history of the early expansion of the Church. In this book he has developed the same
theme, and his challenge is again driven home with force. The reader of this book may
find many reasons to contest its main argument, but the fundamental question that
demands an answer is whether Roland Allen was not a prophet, who, like so many earlier
prophets, found little support in his own life-time. The author is not dealing smply with a
theory as some critics have imagined. He was a missionary in China, and in his
investigations he visited other parts of the world. What then is his contention? He gives
usfirst of al his own personal experience, and describes the present position in the
mission fields of the world. He argues that from the moment the first group of converts
appears they must be equipped fully with all spiritual authority so that they may multiply
themselves. This he claims would open the way to unlimited expansion, and he cites as a
case in point the story of the Church in Madagascar. For twenty-five years all
missionaries were driven from thisisland, and the Christian community passed through a
period of bitter persecution. At the end of this quarter of a century missionaries were
allowed to return. They found that, instead of the Church having died out for lack of
western help and supervision, it had grown and multiplied tenfold.

Basing his argument on apostolic practice, he believes that the present method of
appointing foreign Bishops, superintending missionaries and western organization is the
road to sterility, not growth. If groups of native Christians have only a partial ministry
and have to wait for foreign funds to open mission stations, they are in a bondage that
ultimately leads to revolt and resentment. This is often true, Roland Allen asserts,
because in the mission areas men are ordained at rare intervals, and practically never
placed in the position where they can consecrate their own Bishops. The foreigner keeps
spiritual authority in his own hands, whereas the Apostles developed from the first a
native episcopate wherever they went. This leads the author to the appeal for spontaneous
expansion of the Church by its own inherent spiritual authority, and through the
irresistible attraction of the Christian Gospel.

The practical application of al thisto the younger Churches is obvious. Owing to the care
in the selection of ordinands, and the preparation for the ministry, Churches are deprived
of their ministers, and in consequence of the ministry of Word and Sacrament. The
absence of afull ministry is seen in the figures Allen quotes from missionary reports. In
one part of Africa asingle missionary was responsible for 250 churches, and in another
part “one native clergyman is responsible for 185 churches.” All over Africa and in many
parts of Asiathere is ademand by the Christian communities for spiritual freedom. The
unrest in the younger Churches is significant, and missionaries are warned of dangers far
greater than the risks they would run if they built the Churches from the start on a native
ministry.

| wonder whether Roland Allen’s views have received that careful consideration they



merit? His policy, if adopted, would be revolutionary, but there are numerous instances in
Church history of indigenous Church growth where some such plan as the author’ s was
put into operation.

It isimpossible in a short foreword to give any adequate summary of the book. But |
would commend this volume, The Spontaneous Expansion of the Church and the Causes
which Hinder It, to the careful study of all who are responsible for missionary policy.
Roland Allen has given us in unmistakable terms an indictment of modern missionary
methods. What is the answer? What has the Church to say in reply? It may well be that
Allen, with prophetic insight, is a generation or two ahead of histime. One thing is
certain. We are moving, through world events, to a situation in many areas where
missionaries may be driven out, and the Churches left to themselves. Will history repeat
itself, and the Church multiply itself in persecution? Will it decline and fall away as some
Churches in the past have done? | think the aut hor would argue that the issue will depend
upon how far these younger Churches are equipped with a full ministry of Word and
Sacrament.

WILLIAM WORCESTER.



THE SPONTANEOUS
EXPANSION OF THE CHURCH

CHAPTER|
INTRODUCTION

In this Chapter | relatebriefly how I came to my present position, and state broadly the
danger which | see, and the remedy. | then explain a difficulty in writing the book and set
out in a few words its plan and purpose.

MANY years ago my experience in China taught me that if our object was to establish in
that country a Church which might spread over the six provinces which then formed the
diocese of North China, that object could only be attained if the first Christians who were
converted by our labours, understood dearly that they could by themselves, without any
further assistance from us, not only convert their neighbours, but establish Churches.
That meant that the very first groups of converts must be so fully equipped with all
spiritual authority that they could multiply themselves without any necessary reference to
us: that, though, while we were there, they might regard us as helpful advisers, yet our
removal should not at all mutilate the completeness of the Church, or deprive it of
anything necessary for its unlimited expansion. Only in such away did it seem to me to
be possible for Churches to grow rapidly and securely over wide areas; for | saw that a
single foreign Bishop could not establish the Church throughout the Six Provinces over
which he was nominally set, by founding mission stations governed by superintending
missionaries, even if he had an unlimited supply of men and money at his command. The
restraint of ordination to afew natives specialy trained by us, and dependent for their
own maintenance and the maintenance of their families upon salaries provided either by
us or by the small native Christian community, and the absolute denial of any native
Episcopate at the beginning, seemed to me to render any wide expansion of the Church
impossible, and to suggest at the very beginning that there was something essentially
foreign about the Church which demanded the direction of aforeign governor.

The years that have passed since that early experience, and an examination of our
missionary work in other lands have tended more and more to confirm that impression. |
find that many of our missionaries are inclining to take the same view, and that the
enunciation of it is often welcomed. Many are beginning to perceive that we cannot
establish aforeign Church, governed and directed by foreigners, and then at some
moment say, “Let us make it indigenous or native by a process of devolution.” If the
Church isto be indigenous it must spring up in the soil from the very first seeds planted.
One or two little groups of Christians organized as Churches, with their Bishops and
priests, could spread al over an empire. They would be obviously and without question
Native Churches. But if we establish Missions rather than Churches, two evil
consequences, which we now see in greater or less degree everywhere, sterility and
antagonism, inevitably arise.



If the first groups of native Christians are not fully equipped to multiply themselves
without the assistance of aforeign bishop, they must wait upon him, and progress will
depend upon his power to open new stations, or to provide superintending missionaries.
That way lies sterility. If the first groups of native Christians are not fully organized
Churches which can multiply themselves, but must wait upon a foreign bishop to move,
they are in bondage. For years, perhaps for generations, they may accept this bondage;
indeed neither they nor their foreign leaders may fed it; but sooner or later they must
awake and then | do not see how they can fail to feel resentment. If | were anindian, or a
Chinese, or an African, | should resent most bitterly the attempt to establish the Faith in
my country by men who took it for granted that they must control and direct our spiritua
life and progress. | should resent most bitterly the domination of foreign Bishops and
superintending missionaries. | should say, “They taught us that orders are essential to the
Church, they taught us that Bishops are necessary for the administration of orders, but
they insisted that a Bishop must be a dignitary with a large stipend, and they insisted that
we were not sufficiently educated to be Bishops. At rare intervals they ordained some of
us, but they never put us into a position to consecrate our own Bishops. Thus they kept all
spiritual authority in their own hands. Why should all spiritual authority be vested in
them? They cannot claim that they are following the Apostles in this: they cannot claim
that they are obeying a command of Christ. They are simply in bondage to their own
traditions; for they must krow that we cannot advance without Bishops of our own.”
However noble they were in character, however considerate in action, however gentle in
manner, | should still feel this. No Church Councils would satisfy me; nothing but a
native Episcopate, nothing but spiritual authority for unlimited advance would satisfy me.
Consequently | am not surprised when | hear that nearly everywhere in our missions there
is springing up afeeling of discontent at our domination; for | myself, who am neither an
Indian, nor a Chinese, nor an African, fedl it to be wrong.

The equipment of small native congregations of Christians with full power and authority
as local Churches would remove mosgt, if not al, of the present causes of trouble. We
should cease to talk of a native church as something to be attained after long years, or
generations of probation. There would be native Churches at once which al men would
recognize as native. There would be ample opportunity for the ablest and strongest native
minds to exercise all their powers in the direction and advancement of the churches.
Without further words we should have proved to al men that we do not preach Christ in
order to extend our dominion as our enemies assert: we should have proved that we really
mean the words which we now too often use without any demonstration that we really
know their meaning—that we desire to be helpers, not lords over other men’s souls.

It is scarcely possible to make any statement about our Missions which some one will not
be found to contradict. Statements of fact are constantly made, and repeated again and
again in our missionary magazines, without any question being raised, so long as the
conclusion implied or expressed is that men should subscribe more liberally to meet
present urgent needs in the familiar way; but if they are used to raise a question



concerning the wisdom of our missionary policy or practice, they are disputed.
Consequently it has been a question of some difficulty to decide how far it is necessary to
support my statements of fact by references or quotations. To have added references and
guotations in support of every statement made would have been tedious and absurdly
lengthy. | have taken the proverbialy risky middlie course, and quoted at what may
appear to some unnecessary length on points which seemed to me of great importance, as
for instance in my treatment of the subject of the Training of a native Ministry, whilst for
matters of less importance in my eyes, or on points which critical and observant readers
can find scattered freely in missionary magazines, | have contented myself with a single
reference or with none at all.

There is another difficulty which besets anyone who would write of missionary methods
in general terms: it is not easy for him to find any expressions which are universally true,
or any rules which have no exception. The result is that the moment that he makes any
statement some individual arises to cry out that that statement is not true, because in his
experience it is not true in his district; and thus an impression is produced that the
statement in question is a gross exaggeration and that the author is a careless
manufacturer of hasty generalizations. Sometimes this charge is made in ignorance of the
facts even in that particular district. | remember a man of wide experience telling me that
he discussed with a certain missionary the sense of grievance at their subordinate position
felt by native mission workers, and that the missionary answered him, “Thank God we
have not that difficulty here,” yet the first native whom he met when he left the
missionary’ s house began at once to pour forth that complaint. | think that in regard to
my earlier books | have been fortunate in that | have suffered much less than | expected
from this sort of criticism, but | have not escaped, and could not possibly have escaped
from it wholly, and | cannot hope to escape from it now. | can only ask my readers to
believe that | have not written anything carelessly; | can only ask them to remember that
the district with which they are familiar is not the only district in the world; | can only ask
them to pay heed rather to the essential principles than to the particular details;
remembering that a crop of fruit does not al ripen on one day, and that if they do not see
the ripe fruit in their district it may be because it has not yet come to its hour. The seed
which produces the fruit may be there, and it is into the character of the seed which they
are sowing that | ask men to inquire, that they may not be taken by surprise when the fruit
appears. A very able and distinguished missionary who kindly read this book in
manuscript, objected that | talked too much of “tendencies.” He said “Y ou are dways
saying that something tends to produce something else.” That is exactly what | mean. |
try to point out that certain seed must produce certain fruit, and I illustrate by saying that
the fruit from that seed has appeared in this place or in that. That surely iswhat | ought to
do, if it ismy object, asit is, to persuade, asfar as| can, my readers to avoid planting one
kind of seed and to plant another in its stead.

[l
| ought perhaps to say one word on the plan of this book. | begin by trying to set forth the

nature of the force which issues in spontaneous expansion and the dangers of checking it.
Then | point to some hesitating attempts in modern days to recognize and give place to it.



Then | set out the difficulties which hinder us from giving place to it, the terrible fears
which beset us, fears for our doctrine, our moral standards, our ideas of civilized
Christianity, our organization. In doing this | argue that such fears are real and natural but
wicked; that the standards which we so highly prize are not our Gospel, and that the
attempt to maintain them by our control is afalse method. Spontaneous expansion must
be free: it cannot be under our control; and consequently it is utterly vain to say, as|
constantly hear men say, that we desire to see spontaneous expansion, and yet must
maintain our control. If we want to see spontaneous expansion we must establish native
Churches free from our control. | would ask my reader to keep ever in mind this
fundamental truth, and to remember that when | speak of Churches | am not thinking of
pseudo- national Churches, national only in name, but of local Churches, like those
founded by St. Paul, Churches fully established with their proper ministers. If my reader
does not bear thisin mind, | fear that he will utterly misinterpret all those chapters which
deal with doctrine and morals and organization and read them as though | was dealing
with these questions in themselves. It is only in relation to the spontaneous expansion of
the Church that they have any place in my argument. Finally | attempt to suggest a way
of escape from our present position.



CHAPTER II

AND NATURE AND CHARACTER OF SPONTANEOUS EXPRESSION

In this Chapter | argue that spontaneous expression on the part both of individuals and of
Churchesisthe key to expansion, and that the restriction of it, fromfear of its
uncontrollable character, though natural, is disastrous.

When we turn from the restless entreaties and exhortations which fill the pages of our
modern missionary magazines to the pages of the New Testament, we are astonished at
the change in the atmosphere. St. Paul does not repeatedly exhort his Churches to
subscribe money for the propagation of the Faith, he is far more concerned to explain to
them what .the Faith is, and how they ought to practice it and to keep it. The same istrue
of St. Peter and St. John, and of all the apostolic writers. They do not seem to feel any
necessity to repeat the great Commission, and to urge that it is the duty of their converts
to make disciples of al the nations. What we read in the New Testament is no anxious
appeal to Christians to spread the Gospel, but a note here and there which suggests how
the Gospel was being spread abroad: “the Churches were established in the Faith, and
increased in number daily,’* “in every place your faith to Godward is spread abroad so
that we need not to speak anything’**; or as the result of a persecution: “They that were
scattered abroad went everywhere preaching the Word."t

This was not a peculiar note of the apostolic age, a sign of the amazing inspiration and
power of apostolic preaching and example: for centuries the Christian Church continued
to expand by its own inherent grace, and threw up an unceasing supply of missionaries
without any direct exhortation.

* Acts xvi. 3.
tActs viii .4.
** | Thes. |. 8.



Nor was the result of the preaching of these unknown missionaries the creation of a
multitude of detached groups of believersin cities and villages all over the Empire. All
these groups were fully equipped Churches. The first knowledge that we have of the
existence of Christians in multitudes of places is the name of their Bishop in the list of
those attending some Council. There was order in the expansion: the moment converts
were made in any place ministers were appointed from among themselves, presbyter
Bishops, or Bishops, who in turn could organize and bring into the unity of the visible
Church any new group of Christians in their neighbourhood.

Thus it came to pass that “ Seventy years after the foundation of the very first Gentile
Christian Church in Syrian Antioch, Pliny wrote in the strongest terms about the spread
of Christianity throughout remote Bithynia, a spread which in his view already threatened
the stability, of other cults throughout the province. Seventy years later still, the Paschal
Controversy reveals the existence of a Christian federation of Churches, stretching from
Lyons to Edessa, with its head-quarters situated in Rome. Seventy years later again, the
emperor Decius declared ‘that he would sooner have arival emperor in Rome than a
Christian Bishop. And ere another seventy years had passed the cross was sewn upon the
Roman colours.”*

This then iswhat | mean by spontaneous expansion. | mean the expansion which follows
the unexhorted and unorganized activity of individual members of the Church explaining
to others the Gospel which they have found for themselves; | mean the expansion which
follows the irresistible attraction of the Christian Church for men who see its ordered life,
and are drawn to it by desire to discover the secret of alife which they instinctively desire
to share; | mean also the expansion of the Church by the addition of new Churches.

| know not how it may appear to others, but to me this unexhorted, unorganized,
spontaneous expansion has a charm far beyond that of our modern highly organized
missions. | delight to think that a Christian traveling on his business, or fleeing from
persecution, could preach Christ, and a Church spring up as the result of his preaching,
without his work being advertised through the streets of Antioch or Alexandria as the
heading of an appeal to Christian men to subscribe funds to establish a school, or as the
text of an exhortation to the Church of his native city to send a Mission, without which
new converts deprived of guidance must inevitably lapse. | suspect, however, that | am
not alone in this strange preference, and that many others read their Bibles and find there
with relief a welcome escape from our material appeals for funds, and from our methods
of moving heaven and earth to make a proselyte.

But men say that such relief can only be for dreamers, that the age of that simple
expansion has gone by, that we must live in

*Harnack Mission and Expansion, ii, 468.



our own age, and that in our age such spontaneous expansion is not to be expected; that
an elaborate and highly organized society must employ elaborate and highly organized
methods, and that it is vain now to sigh for a simplicity which while it existed had many
faults and infirmities, and, however attractive, can never be ours. | must, of course, admit
that, if that saying istrue, if it isreally better that paid missionaries should be sent out by
an elaborately organized office, and be supported by a department, and directed by a
headquarters staff, if it isreally true that our elaborate machinery is a great improvement
on ancient practice, and that to carry the knowledge of Christ throughout the world it isin
fact far more efficient than the ssimpler methods of the apostolic age, then indeed | must
acknowledge that to sigh after an inefficient smplicity is vain, and worse than vain. But
if we, toiling under the burden of our organizations, sigh for that spontaneous freedom of
expanding life it is because we see in it something divine, something in its very nature
profoundly efficient, something which we would gladly recover, something which the
elaboration of our modern machinery obscures and deadens and kills.

We must not exaggerate the efficiency of our modern highly organized Missions, in the
year 1924-25 when aforce of 1,233 foreign missionaries aided by 15,183 paid native
helpers, and supported by 603,169 Baptized Christians was under the direction of the
most highly organized of our Missionary Societies (the C.M.S.), the number of adults
baptized in the year amounted to 31,329; that is 1.9 to each paid worker, on the
assumption that the 603,000 baptized Christians did no thing at all to spread the Gospel.
That is no doubt efficient as we count efficient work; but it surely leaves something to be
desired.

In Madagascar for twenty five years all missionaries were driven from the isand arid a
severe persecution of the Christians was instituted, “Yet,” we are told, “at the close of a
quarter of acentury of persecution the followers of Christ had multiplied tenfold.”* Later
the missonaries were allowed to return. Mr. Hawkins describes the period (1870-1895)
as aperiod of great development. “ The staff of all the missions at work in the island was
greatly increased, churches were erected all over the central province of Imerina, the
work was extended to other parts of the island, hundreds of schools were established, and
atheological college founded for the training of the native ministry. Handsome memorial
churches were erected in Tananarive on the sites where the Christian martyrs had yielded
up their lives. A normal school and high schools for boys and girls were started, a
medical mission was established, the organization of the native church perfected,” etc.,
etc.* But did the followers of Christ multiply tenfold in these twenty-five years or in the
twenty-five years which followed this organization? That we are not told.

* |.R.M., Oct. 1920. pp.573, 574.



If we seek for the cause which produces rapid expansion when a new faith seizes hold of
men who feel able and free to propagate it spontaneoudly of their initiative, we find its
roots in a certain natural instinct. Spontaneous expansion begins with the individual This
instinct is admirably expressed in a saying of effort of the individual Christian to assist
his fellow, Archytas of Tarentum quoted by Cicero, “If a man ascended to Heaven and
saw the beautiful nature of the world and of the stars his feeling of wonder, in itself most
delightful, would lose its sweetness if he had not someone to whom he could tell it.”t
This is the ingtinctive force which drives men even at risk of life itself to impart to others
anew-found joy: thisiswhy it is proverbialy difficult to keep a secret. It is not surprising
then that when Christians are scattered and feel solitary this craving for fellowship should
demand an outlet, especially when, the hope of the Gospel and the experience of its
power is something new and Wonderful. But in Christians there is more than this natural
instinct. The Spirit of Christ is a Spirit who longs for, and strives after, the salvation of
the souls of men, and that Spirit dwellsin them. That Spirit converts the natural instinct
into alonging for the conversion of others which isindeed divine in its source and
character.

Where this instinct for expression, this divine desire for the salvation of others has free
course, there it exercises amost extraordinary power.. That power is vividly suggested by
M. Tame in his History of English Literature. Speaking of the causes which led to the
Reformation in England, he describes the way in which knowledge of “Salvation” spread
through the country: Seul a seul, quand il est sur de son voisin illui en parle, et quand un
paysan parle de telle sorte a un paysan, un ouvrier a un ouvrier, vous savez quell est

I’ effet.” *

Spontaneous expansion begins with the individual effort of the individual Christian to
assist his fellow, when common experience, common difficulties, common toil have first
brought the two together. It is this equality and community of experience which makes
the one dédliver his message in terms which the other can understand, and makes the
hearer approach the subject with sympathy and confidence—with sympathy because the
common experience makes approach easy and natural, with confidence, because the one
is accustomed to understand what the other says and expects to understand him now.

* Bk. 1, Ch. V, p. 310, 3" Edition, 19873
T Deamicitia, XXIIl, 88



What carries conviction is the manifest disinterestedness of the speaker. He speaks from
his heart because he is too eager to be able to refrain from speaking. His subject has
gripped him. He speaks of what he knows, and knows by experience. The truth which he
imparts is his own truth. He knows its force. He is speaking almost as much to relieve his
own mind as to convert his hearer, and yet he is as eager to convert his hearer asto
relieve his own mind; for his mind can only be relieved by sharing his new truth and his
truth is not shared until another has received it. This his hearer realizes. Inevitably heis
moved by it. Before he has experienced the truth himself he has shared the speaker’s
experience.

To al thisis added the mysterious power of a secret. Christian experience is always a
secret; and the man who speaks of it to another aways pays him a subtle compliment,
when he entrusts him with his secret of life. But when, as is often the case in the Mission
Field, that secret is a dangerous secret; when careless speech may lead to punishment,
disgrace, or persecution when the speaker entrusts his hearer with the safety of his life, or
his liberty, or his property; such confidence, such trust, compel attention.

Upon the speaker, too, the effort to express his truth exercises a profound effect. The
expression of his experience intensifies it; it renews it; it repegts it; it enlightensit. In
speaking of it he goes through it again; in setting it before another he sets it before
himsdlf in anew light. He gets a deeper sense of its reality and power and meaning. In
gpeaking of it he pledges himself to the conduct and life which it involves. He proclaims
himself bound by it, and every time that his speech produces an effect upon another, that
effect reacts upon himself, making his hold upon his truth surer and stronger.

But this only if his speech is woluntary and spontaneous. If he is a paid agent both speaker
and hearer are affected by that fact. The speaker knows, and knows that the other knows,
that he is employed by a mission to speak. He is not delivering his own message because
he cannot help it. He is not speaking of Christ, because Christ alone impels him. Do men
not ask our paid agents, How much are you paid for this work? And must they not
answer? And does not the answer destroy the effect of which we have been thinking.

One of the great virtues of spontaneous voluntary expression is that in the effort to
express to another a truth which the speaker has found he not only renews the past, but,
especidly in the early stages, he finds out his own ignorance of many aspects of his truth,
and be is, generally eager to learn, and to inquire further for himself. He searches
diligently for answers to difficulties which arise. He is not an authorized and licensed
preacher; he has no professiona omniscience to maintain; he can and will confess
ignorance and seek help. He isforced to think over and over again what are the
implications of his truth; he has few ready- made stereotyped answers. As he goes on, no
doubt, these tend to multiply, but they cannot multiply at first without much real
experience. Thus the voluntary spontaneous expression of truth experienced strengthens
and advances the speaker.
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Nevertheless, we instinctively distrust it. “You He proclaims know,” says M. Tame,
addressing his readers, “you know the effect of such speech as that.” We do know it; but
most of us know it rather by an effort of the imagination than by experience. If M. Taine
had appealed to us and said: “Y ou know the results,” wonder. When M. Tame says: “You
know the effect,”

would not most of us have answered with no less confidence, “We do,” and would not
our minds have turned at once to the rise of those curious and dangerous Anabaptist and
Antinomian sects whose wild vagaries exercised the wisdom and patience of sober,
sensible men in their own day, and our own curiosity and we think of men like John
Bunyan; if he had said: “Y ou know the result,” we might have thought of that widespread
knowledge of the Bible, of that sober, serious temper, of that grave and orderly conduct,
which put an indelible stamp for good on the character of our nation; but we instinctively
thought first of heresies, schisms, party railings and disputings, the wild license of
individual interpretation. If that is true, it is but an illustration of our modern attitude t
towards spontaneous expansion. It raises at once he question whether it isin its very
nature desirable; and the instinctive thought in our minds has condemned it beforehand as
an irrational method of religious progress. It is clear that while it possesses all those
advantages of which | have spoken, it also opens the door for the unbalanced
manifestations of awild enthusiasm; and we, today, certainly incline to dwell upon the
latter rather than the former. That fact by itself aone, is sufficient to explain its
comparative abserce in our Missions.

We fear it because we fed that it is something that we cannot control. And that is true.
We can neither induce nor control spontaneous expansion whether we look on it as the
work of the individua or of the Church, simply because it is spontaneous. “The wind
bloweth where it listeth,” said Christ, and spontaneous, and in the Church, and we cannot
control the Spirit.’

Given spontaneous zeal we can direct it by instruction Aquila could teach Apollos the
way of God more perfectly. But teaching is not control. Teaching can be refused; control
cannot be refused, if it is control; teaching leads to enlargement, control to restriction. To
attempt to control spontaneous zedl is therefore to attempt to restrict it; and he who
restrictsathing is glad of alittle but does not welcome much. Thus, many of our
missionaries welcome spontaneous zeal, provided there is not too much of it for their
restrictions, just as an engineer laying out the course of ariver is glad of some water to
fill I his channels, but does not want a flood which may | sweep away his embankments.
Such missionaries pray for the wind of the Spirit but not for a rushing mighty wind. | am
writing because | believe in arushing mighty wind, and desire its presence at all costs to
our restrictions. But if that is what we are talking about, it is futile to imagine that we can
control it.

Let us begin by acknowledging that we cannot. If we | do that, we may escape ‘from the
confusion created by those who say that they have spontaneous expansion in their



missions and welcome it and regjoice in it; and yet | say also that they are sent to control
and must control.



By spontaneous expansion | mean something which we cannot control. And if we cannot
control it, we ought, as | think, to rejoice that we cannot control it. For if we cannot
control it, it is because it is too great not because it is too smal for us. The great things of
God are beyond ‘our control. Therein lies a vast hope. Spontaneous expansion could fill
the continents withthe knowledge of Christ: our control cannot reach as far as that. We
constantly bewail our limitations: open doors unentered: doors closed to us as foreign
missionaries. fields white to the harvest which we cannot reap. Spontaneous expansion
could enter open doors, force closed ones, and reap those white fields. Our control
cannot: it can only’ appeal pitifully for more men to maintain control.

There is dways something terrifying in the feeling that we are letting loose a force which
we cannot control; and when we think of spontaneous expansion in this way, instinctively
we begin to be afraid. Whether we consider our doctrine, or our civilization, or our
morals, or our organization, in relation to a spontaneous expansion of the Church, we are
seized with terror, terror lest spontaneous expansion should lead to disorder. We are quite
ready to talk of self-supporting, self-extending and self- governing Churches in the
abstract as idedls; but the moment that we think of ourselves as establishing self-
supporting, self-governing Churches in the Biblical sense we are met by this fear, a
terrible, deadly fear. Suppose they really were self-supporting, and depended no longer
on our support, where should we be? Suppose self-extension were really self-extension,
and we could not control it, what would happen? Suppose they were really self-
governing, how would they govern? We ingtinctively think of something which we
cannot control as tending to disorder.

\Y

That we in our missions see comparatively few signs of a force so mighty and so
universal isin itself a sufficient proof that there must be in our method of work some
strong restraining influence. That we so often ascribe absence of missionary zeal to the
incapacity of our converts rather than to that restraining influence is a sufficient proof of
our blindness. That we at once pray for manifestations of zeal on the part of our converts,
and ingtinctively shrink from steps which may tend to realize it is rather sad than
surprising. The force is indeed so strong as to be alarming.

This instinct which makes for spontaneous expression is so powerful as to be alarming,
but it is not in its nature opposed to order. It is essentially a social instinct. Iam, we are
told, spreads in Africa mainly through the spontaneous activity of its converts but that
expansion is not disorderly, in the sense that it is opposed to Islamic order. It does not
break the Modems into innumerable sects; it does not cast away the orthodox Islamic
teaching, it does not prefer “ disorder and disunion.

If the natural instinct is not opposed to order, still less is the Divine Spirit opposed to
order. Y et both may be driven into opposition to established order. When the desire to
express that natural instinct, that God- given grace, finds itself confined by the order of a
superior authority, or by the conditions set up by authority, it is so strong that it can with
difficulty be restrained.



If men feel that they are acting in any sense against the will, implied, ‘or expressed, of
authority, they burst all bounds, and then there is danger of the wildest excesses; for they
begin by breaking down the only order which they know, and in bursting away from that
which would restrain them they express themselves in violent hostility. Yet they desire
order. How little the spirit which creates spontaneous expansion is naturally opposed to
order may be seen in the history of the Reformation in England. Then men received a
doctrine of “Salvation” which gave them new hope, and they could not refrain from
propagating it; but they were opposed by the religious authority of their day. Then at the
risk of life they persisted in expressing this instinct to share a joy, this grace which seeks
the salvation of others. They broke away from all the order which they knew, ard wild
excesses were the immediate result. Y et even so, though the movement was in opposition
to the ordered religious life of the country, the wildest excesses were confined to
comparatively few, and the great majority desired order, and in aremarkably short space
of time created order, even in schism.

But perhaps it may be said that what we fear is not the free expression of this natural
instinct, still less of this divine grace; what we fear is the expression of human self- will
and self-assertion. These are the real sources of disorder; and unhappily men are not
moved solely by the pine zeal of the Gospel. We cannot possibly open the door to an
unrestricted freedom for the expression of the natural instinct and the spiritual grace
without opening it also to the expression of self-will; and that we dare not do.

That is quite true; but unhappily it is also true that we cannot check the license of self-
will without checking at the same time the zeal which springs from the natural instinct
and the grace of the Gospel. We cannot distinguish the activity of the one from the
activity of the other. The motives which influence the action of human beings are very
mixed. Anyone who has tried to analyze his motives for any single action must be
conscious of it. Those who exercise authority are not free from mixed motives any more
than those who submit to, or resist, the authority. We cannot, then, root up the tares
without rooting up the wheat with them. The same action which represses an exhibition
of salf-will represses also an exhibition of godly zeal. Indeed godly zeal can generaly be
restrained with afar lighter curb than self-assertion. An exercise of authority sufficiently
strong to hold self-will within bounds is often sufficiently strong to suppress zeal
altogether.

If new converts once receive the impression that they should express. the natural instinct
to impart a new-found joy, the divine desire for the salvation of others only under
direction they are in bonds, cramped and | shackled. The zeal dies away, and the Church
is robbed of the inspiration which comes from the sense that men are being converted and
the Church enlarged no one knows quite how or by whom. The Church is robbed, not
knowing how it is robbed; but slowly there grows up a dim sense that al is not well with
it, that there has been some restraining influence, and sooner or ‘later the Christians turn
upon their directors and accuse them of having in some way held~ them back. They do
not know what is wrong. Zeal for the conversion



of their neighbors is not in their hearts or in their Thoughts. But it is the suppression of
that first zeal which was never expressed which is the real cause of their trouble.

VIl

The same truth applies to Churches. Spontaneous expansion begins with individual
expression, it proceeds to corporate expression, and if the corporate expression is checked
there is again a danger of disorder. The denial, of a native Episcopate, the denial of self-
government, seems at the moment to be a great security for order, and for the moment it
is, but it represses the ingtinct for self-propagation and mars the fullness of life. For the
instinct must then be stifled. That it should be stifled is a grievous loss to the whole body,
for it means stagnation, and the stagnation of a part is a source of poison to the whole.
The momentary security is thus gained at a serious cost, and it can only be momentary.
The instinct for expression is so strong that it cannot long be restrained. Then must be
repeated on alarger scale the struggle which we saw in the case of the individual. The
time which this process may take to come to a head is perhaps longer than in the former
case, but the longer the time the more serious is the upheaval. Here, too, it is not the
desire for expression which produces the disorder, it is the desire breaking out against
order because it cannot express itself within the order which it knows. That, too, is
grievous,; it means the rending of the body; and that is a sore evil and a source of evil to
the whole body. The only aternative is that it should have free course within the order of
the whole.

Neither the natural instinct, nor the grace of the Gospel, nor the self-will of man can be
permanently eradicated by any external authority. Self-will is the natural enemy of order;
godly zedl isits natura ally. Restraint forces godly zeal into opposition to order: sooner
or later it must break forth and, if it breaks forth in opposition to order, self-will and self-
assertion appear as its alies and flaunt themselves in the guise of the deliverers of godly
zedl. It is dangerous to restrain what cannot be permanently crushed: Naiuram expellas
furca tamen usgque recurret. We are in far greater danger of serious disorder when, in fear
of the expression of self-will, we restrain a God- given instinct; than when we accept the
risks involved in giving it free play. Y et because we can for the moment by an exercise of
authority, or by our influence, or by the influence of the conditions which we create, or
by an insistence upon Law, avoid the obvious present dangers of freedom, we naturally
tend to think this the safer course.

VI

It is said that when God announced to the Angels. His purpose to create man in His own
image Lucifer, who was not yet fallen from heaven, cried, “ Surely He will not give them
power to disobey Him.” And the Son answered him, “Power to fall” is power to rise.
Lucifer knew neither power to rise, nor power to fall, but that word “power to fall” sunk
deep into his heart, and he began to desire to know that power, and he plotted from that
day forward the fall of man. He fell himself, and he taught man



to know his power and to use his power to fall. When in the fullness of time he saw the
Redemption wrought by Christ, he began dimly to understand that power to fall is power
to rise; but he understood it crookedly. Hence, as Christ’s Disciples began to multiply,
and his own kingdom to be minished, his mind turned ingtinctively again to this power to
fall. If he could check, or hinder, the power to fall, he might also, he thought, check the
power to rise. He began by trying to induce the Apostlesto bind all the Gentile converts
within the hedge of the Mosaic law, and he was foiled by the boldness of the faith of the
great Apostle of the Gentiles. But ever since he has sought to attain his end, striving to
induce the servants of Christ to deprive new converts of the power to fall, by hedging
them round with laws of one kind or ancther, in the hope that so he might deprive them
of the power to rise: and men, knowing the terrors of falling, and dreading the power to
fall for new converts, are only too ready to listen to-him; for he plays upon their fears.



CHAPTER 11

MODERN MOVEMENTS TOWARDS LIBERTY

In this Chapter | compare two theories of missions; and, rejecting the theory which aims
at the establishment of a Church by a process of devolution, examine recent efforts to
follow a practice more in harmony with the practice of the Apostolic age, and show
where it has fallen short.

Itis, | suppose, now amost universally admitted that we cannot hope, by multiplication
of missionaries, to reach the vast populations of China, India and Africa, not to mention
the rest of the world, nor to cover the whole of these great areas with mission stations,
still less to provide mission schools and hospitals sufficient to supply their needs. The
demands made upon us by our present missions for money and support tend rather to
increase than to diminish from year to year.* Dr. Arthur Judson Brown has pointed the
mora for us. Speaking generally of the work of societies, European and American, he
says. “ Some of the most expensive Missions in the world to-day are those which have the
largest native Churches. Surely there must be an end to this process some time. If we are
to admit thet the more successful the work of establishing a church the greater is the
obligation of the

* Uganda, e.g.. which hasthe largest number of Baptized Christians of all the C.M.S.
Missions and boasts much of its self support, coststhe C.M..S. morethan any other
Mission except the Punjab.



home church to sustain its various needs, it is not difficult to foresee disaster.”*

Mr. G. Hibbert Ware, speaking from the point of view of the missionary in charge is not
less emphatic. “If the Mission,” he says, “is to be expected, not only to gather and train
the new congregations, but to keep hold of them, and to control their organization and
finance, and to raise up and supervise their clergy, and all this for an undefined period
which may run (asit has already in some cases) into fifty years, then one may well ask
how long this process can go on; how long the Mission will be able to support the
growing burden of its congregations.” f

The limits which bound this method of propagating the Gospel must be comparatively
narrow. Thoughtful men have now for some years been urging that we are rapidly

coming to the end of our tether, and that we cannot hope to multiply our stations much
further. If we attempt to satisfy a demand for new missionaries and new stations which
increases with every new station which we establish; and if the situations which we at
present hold are, as they notorioudy are, inadequately staffed; and if we find it difficult,
as we undoubtedly do find it difficult, to secure sufficient men and money to maintain our
present stations, schools and hospitals; and if we attempt, as we must attempt, to carry the
Gospel to the whole world; isit not apparent that the size of the work and the method do
not agree? Y et in practice we are still acting as if we could go on multiplying Mission
Stations indefinitely.

Even if the supply of men and funds from Western sources was unlimited and we could
cover the whole globe with an army of millions of foreign missionaries and establish
stations thickly all over the world, the method would speedily reveal its weakness, asit is

*[.R.M., Oct. 1921, val. x, p. 481.
f The East and the West, July 1917, p. 259.



already beginning to reveal it. The mere fact that Christianity was propagated by such an
army established in foreign stations al over the world, would inevitably alienate the
native populations, who would see in it the, growth of the domination of aforeign people.
They would see themselves robbed of their religious independence, and would more and
more fear the loss of their social independence. Foreigners can never successfully direct
the propagation of any faith throughout a whole country. If the faith does not become
naturalized and expand among the people by its own vital power, it exercises an alarming
and heteful influence, and men fear and shun it as something alien. It is then obvious that
no sound missionary policy can be based upon the multiplication of missionaries and
Mission Stations. A thousand thousand would not suffice; a dozen might be too many.

Many have redlized this, and have argued until it has become an axiom, repeated, if not
clearly understood, by al our leaders, that our missionaries must aim at laying such a
foundation that India may be evangelized by Indians, China by Chinese, Africaby
Africans, each country by its own Christians. That certainly must mean that our missions
ought to prepare the way for the evangelization of the country by the free spontaneous
activity of our converts, and that their success must be measured not so much by the
number of foreign missionaries employed, or by the number of converts, as by the growth
of a Native Church in the power to expand. But when we ask how the way isto be
prepared for that free spontaneous activity, we find divergent opinions and no settled
policy consistently followed by our missionary societies. Many seem to act asif they till
believed that it is our duty to carry the Gospel to all the inhabitants of the globe
ourselves, many simply employ as many native agents as possible, and call that the
evangelization of the



country by the natives; most attempt, at the same moment, to follow different and
opposite methods, hoping to reap some benefit from each, and utterly unable to make up
their minds to pursue any consistent policy. Among those who think serioudly about the
preparation of converts to evangelize their own countries, two conflicting theories,
involving two conflicting methods of missionary work, are widely held, and these
demand our careful consideration.

On the one hand, there are those who hold that it is our prime duty to establish in each
country a Church, not necessarily very widespread, nor very numerous, but highly
educated, and equipped with al the help that science and art and organization can supply;
that we ought to concentrate upon the few even within the Church, educate them in the
arts of healing and teaching and Church government, establish them in our doctrine and
ethics, and so prepare them to direct the Church in its great missionary work when the
time is fully ripe and the Church so founded has advanced to such strength that it is not
only able to take over al the work which we have begun, but to carry it forward into all
the corners of the land.

Those who hold this view, and they are very many, are apt to appeal to the authority of
Christ Himself in support of their theory. They say that Christ concentrated on the few,
and trained Apostles who should afterwards guide and direct His Church in the great
missionary enterprise which He set before them; and they urge that, if we would follow
His example, we should make it our chief business to train leaders, and to build up the
Church which they may lead.



Now we cannot but observe that there is a great gulf between the training of |eaders by
Christ and the training of leaders in the hands of these men. Christ trained His leadersin
two or three years; these men have been training leaders for more than two or three
generations. Christ trained His leaders by taking them with Him as He went about
teaching and healing, doing the work which they, as missionaries, would do; we train in
institutions. He trained a very few with whom He was in the closest persona relation; we
train many who simply pass through our schools with a view to an examination and an
appointment. Christ trained His leaders in the midst of their own people, so that the
intimacy of their relation to their own people was not marred and they could move freely
among them as one of themselves; we train our leaders in a hothouse, and their intimacy
with their own people is so marred that they can never thereafter live as one of them, or
share their thought. | have heard of students in theological colleges so ignorant of the
religion of their own people that they had to be given lectures on it by their foreign
teachers. Thus, whether we consider the length of time devoted to the training, or the
number of the leaders trained, or the character of the training, or its manner, or its
method, we perceive at once that the training of leaders of which we speak is something
utterly different from that which we set up as the- example, and to which we appeal asthe
authority for our practice.

If the end which we have in view is; the evangelization of the country, and it is to do that
work that we establish the Church and train its leaders, then our training should be
training in evangelization. But in the theory which | am now examining thereis a
distinction between the training and the evangelization. The Church is to be founded,
educated, equipped, established in the doctrine and ethics and organization first;



then it isto expand. The insertion of this term between the first evangdlization by
foreigners and the second evangelization by the native Church, introduces a grave danger.
In putting the advancement of the Church first, we teach the converts and the leaders
whom we train, so soon as they arrive at consciousness of the direction in which they are
being led, to look upon their own progress as of the first importance, to concentrate upon
themselves. But that is not training for the evangelization of the country. Great advance
in this direction is compatible with a complete absence of any zeal for the conversion of
others; and, indeed, is at times definitely opposed to expansion. For instance, | was told
the ‘other day that there was a considerable feeling amongst the younger and more highly
trained Christian students in India against the admission into the Church of large numbers
of illiterate converts from among the outcastes, on the ground that such admission tended
to lower the prestige of the Christian Church in India which had, through many years,
built up a reputation as a highly educated community.*

We need not be surprised at this, for we are quite familiar with the unhappy fact that it is
possible for Christian Churches to be highly organized and equipped and yet to fail
utterly to understand the necessity for carrying the Gospel to the people around them.

* “A hindrance to the self realization of the Indian Church that some at least of her
leadersfed is. . . the downward pull of the mass movements as these pour year by year
ignorant multitudes into the Church. The new leaders eager to discover and to express the
real spirit of Indian Christianity and to advance under the guidance of that spirit to new
and independent achievement, feel themselves held back by this weight, so immobile and
inarticulate.”—Dr. Nicol MacNicol in I.R.M., Ap. 1920, p. 259.

“There are many Indian Christian leaders of repute who look upon this new movement
with aarm, and urge that the missions, far from giving countenance to it should
discourage it with all their power.”—Mr. Cumaraswamy in The East and the West, Oct.
5920,

342.



History isfull of examples and warnings. Some utterly perished, some survived,
persecuted and tormented, and some degenerated in faith and morals. “He that saveth his
life shall loseit.” That danger hangs close on the heels of a practice which puts the
elevation of ayoung Church in the foreground and treats the work of evangelization and
expansion as something which must follow.

But it may be said that those missionaries who believe in and practise this theory do not
neglect to keep ever in view the evangelization of the whole country as their ultimate
object, nor do they neglect to train the native Church for that work. They establish
missionary societies and boards of missions as part of the organization of the Church,
and. already these societies and boards have sent out missions into other parts of the
country.

To thisit must be replied, first, that these societies and boards, being fashioned in a
Western model, have been established, and can be established, only after along period of
preparation, during which the native Church is being educated; so that, in fact, the term
between the first evangelization by the foreign missions and their agents and the second
evangelization by the native Church remains; and it is in the introduction of that term that
the danger to which | have pointed lies. Again, missions thus made a department of
Church organization hold the same relation to the great mass of the Christians which our
foreign missions hold to the great mass of Christians at home: they are foreign missions
supported by funds to which the Christians may or may not subscribe. They are one
department of church organization among many others designed for the equipment of a
well constituted Church; and they are the one department which could be weakened, or
neglected, or abolished without any immediate and uncomfortable consequences for
those



who neglected them. If any other department, the medical, or the educational, or the
Church sustentation department, for instance, were neglected all would speedily feel the
consequences. Thus, this objection that expansion has its place in the education of the
native Church as a department of Church organization, even where it is really made a
department, does not at al invalidate my argument that the introduction of a period in
which the Church concentrates upon its own advancement opens the door for al those
dangers which beset the self-seeking.

When new converts are trained to look forward to a day when the Church of which they
are members will attain to such strength that it will be able to carry on all the work which
its foreign teachers began; when~ their leaders are trained to do precisely the same kind
of ingtitutional and organizing work which the foreign teachers have done, there arises a
serious danger of conflict; and when, as at the present day, there is a strong tide of
national feeling opposed to foreign domination, this conflict, which would, in any case,
be inevitable, is quickened and exacerbated. Missionaries often say that the resentment
expressed by the more highly trained and intellectual of our converts against the
domination of the foreign missionary is only a part of the universal national feeling which
has been so marked a feature of the last few years. That is not an adequate explanation.
The form of expression is moulded often by the common national unrest; but the conflict
between the missionaries and the leaders whom they have trained was inevitable, and
would not have failed to appear even if there had been no national movements; for this
conflict arises out of the very nature of the case.

We are constantly being told that the very object and meaning of the training of leaders
for the Church is that they may lead the Church and carry on al



those works which the foreigners inaugurated, so that the foreigners may be able to retire
and enter upon fields as yet untouched. All have been told again and again that such is the
missionary’s design. Y oung men are then trained to lead, and, as generation after
generation passes by, impatience inevitably grows, and would grow, if there were no
national movement to excite it. The longer he stays and the more elaborate his
institutional work becomes, the less does the foreign missionary seem prepared to retire
to give place to the native leaders whom he has trained. The native students have been
trained to lead and they have been trained to express their powers by doing precisely
those things which the foreign missionary does; but when they have been trained they
find that the foreign missionary cannot trust them to do that work sufficiently well to
relinquish it to them, and that only subordinate posts are open to them. It is easy for the
foreign missionary to say that only generations of training will produce the character and
capacity to direct such great and important undertakings; but these young men see their
fellow countrymen taking the lead in great commercial and political and social
movements, and they, not unnaturally, say, If the foreign missionary trains us to lead he
ought to entrust us with the position of |eaders.

Hence arises an inevitable struggle for the control of church policy and administration in
the church councils and for the higher posts in the church and in mission institutions
between the missionaries and those whom they have trained; for they have trained them
not for a work in which there is unlimited opportunity, but for the tenure of positions of
which there is only alimited number. But that the history of the advance of a Church
should be the history of a struggle between the foreign missionaries and their converts for
the dominant position in the Churchis



deplorable. The immediate result is that missionaries find it more and more difficult to
attract the more intelligent and capable young men to prepare in our institutions for
Church work. From al sides we hear the complaint that the ablest men hesitate to put
themselves or their children under our training for this purpose. From all sides we hear
that, where we have had training institutions longest, there the zeal of the Church for the
propagation of the Gospel is weakest, there the. complaints that we do not give the
natives sufficient authority are bitterest, and there the tendency for the Church to become
self-centred is most marked.

Thus this method must inevitably lead to disaster. In some parts of the world able young
men, trained in the way which | have described, are already agitating. In Indiaand in
South Africathere are loud threats of revolt, and our leaders already begin to fear schisms
of amost serious character.* When these mutterings and threatenings become violent,
then our missionary statesmen begin to talk of devolution and of nice adjustments of
claims, measuring carefully how much they must resign, how much they can still afford
to retain in their own hands; but they do not consider that everywhere, where now thereis
apparently perfect calm and their sway is still undisputed, there they are pursuing a
method of training which must inevitably lead to the same trouble in years to come, and
that they are preparing for their successors difficulties compared with

* “Many leading natives are pressing al Bantu people to come out of the Church of the
Europeans and establish a Church of Natives with Native rules, Native laws and a God
who will hear Native prayers and permit Native customs.”-Bishop W. Gore Browne's
letter in Kimberley and Kuruman Diocesan Magazine, Oct. 1923, p. 3.

“Before the War the call for real devolution was growing insistent, and in some
Missions of the Society it was becoming quite clear that the dissatisfaction of the
educated Christians at the state of tutelage in which they were kept was becoming very
serious.”. Report of C.M.S. Delegation to India, 1921—1922, p. 17.



which in magnitude the present difficulties appear like the small dust in the balance.
Whilst these missionary statesmen are busy about the nice calculation of more and less,
they fail to see that their compromises can never bring peace, and that everywhere they
are taking a course of action which can only end in a struggle for power. They imagine
fondly that they are quite ready to retire when the leaders whom they train are ready to
take their place and that the moment when the native leaders are ready will be so obvious
that they will all agree that it has come, and that then there will be no difficulty in
handing over authority. The moment is rever clear. Those who are seeking to gain
authority never agree to wait until those who hold it think that they are sufficiently
prepared. The moment arrives only when those who are seeking to gain authority are
strong enough to drive those who hold it into concession, by threats of revolt. The
inevitable result of this method is discontent and strife.

On the other hand there are those who think that as a work should end so it should begin.
If the propagation of the Gospel isto be at any time the spontaneous work of native
Christians, it should be so from the very beginning. Every moment of delay is a moment
of loss, loss for them, loss for their country.

There has certainly been of late years a steady movement in the direction of encouraging,
recognizing, and, above all, expecting, great advance to be made in this way. Perhaps
because the leaders of Missionary Societies are more and more inclining to lay stress on
concentration and institutional work, and consequently are little by little withdrawing
from evangelistic work and



starving it, the small force of evangelistic missionaries, seeing their numbers decreasing
and their power waning in proportion to that of the workers in institutions, are becoming
more and more inclined to look upon the growth of the Church in numbers by the
spontaneous activity of their converts as the only hope of future evangelistic work; and
are being forced by the withdrawal of supplies of men and money from home to look to
the supplies of men and money on the spot with new eagerness and understanding.
Whatever the cause, a movement in that direction is clear.

Before, however, we consider this movement it is essential that we should examine a
formulain which Bishop Tucker of Uganda, following Mr. Venn, summed up the object
of our missions, as the foundation of self-extending, self- supporting and self-governing
Churches; because it has exercised a very great influence over the thought of those who
are moving in the direction of the establishment of indigenous churches. This formula,
popularized by Bishop Tucker, was itself a symptom and a cause of this movement; for
Bishop Tucker himself proclaimed it in days when the rapid growth of the Church in his
diocese lent a peculiar force to his teaching. His formula passed ailmost into an axiom, so
that it is to-day repeated on al hands as an axiom; whilst yet on two important points its
meaning has never been made clear either by him or by his followers. The first of theseis
the relation of the three termsin his formulato one another: the second is the meaning of
the word “Churches.”

(1) We constantly hear men use these three terms, self- support, self-extension and self-
government as if they were distinct and separate things, and we find that men have aimed
at one or another of them more or less by itsdlf, asif it could be detached from its
fellows.



Now | believe that a moment’s thought will reveal the fact that they cannot rightly be so
treated.

Self-support is universally considered a mere matter of finance. No more striking
example of the extra-ordinary materialism of our missionary outlook can be found than
this, that we can only with definite and painful effort think of self-support in any other
terms than that of money. The moment that we hear the word self-support we think at
once of money and of money only. But any true self-support is more than financial.
However wealthy a Church might be, it would not be self-supporting, unless it supplied
its own clergy as well as its own Church buildings. However poor it might be, it would
yet be self-supporting if it did produce its own clergy and carry on its own services,
though its ministers might receive no salaries, and its services be held under atree. But
the ministry is certainly the key of self-government. Bishops and priestsimply
government. A church which could and did supply its own ministry must be to alarge
extent self-governing, or at any rate could be self- governing, for it would have within
itself the keys of government and authority. Thus self-support and self - government are
closdly knit. And as for self-extension, it is surely plain that a Church which could neither
support itself nor govern itself could not multiply itself. Individuals in it might make
converts from outside; but those converts would either be dependent upon the Church to
which their instructors belonged, or would be without any government at all, mere
isolated Churchless Christians. If the Churches of our foundation are to be self-extending
in the sense of self-propagating, they must necessarily possess the power to create their
like, and unless they are self- governing and self-supporting they cannot possibly
propagate themselves. How can a Church with no government of its own create a self-
governing Church? The formula



demands that we should establish self-supporting, self- governing and self-extending
Churches, and obvioudly, if it applies at al to us, it applies likewise to the Churches
which we establish. If we are to establish self-supporting, self-governing and self-
extending Churches, so certainly must they. If the rule applies to the parents of the first
generation of Churchesit applies to the parents of the second generation, and to the third,,
and so on. Thus self-extension is bound up with self-support and self- government: the
three are intimately united.

Whether Bishop Tucker perceived this, or not, is not - clear, but it is quite clear that his
followers al over the world who quote his formula have not perceived it; for they attempt
to seek each of the three terms of the formula separately, at different times, and by
different means, and this as we shall see has led to weakness.

(2) Bishop Tucker did not make clear what he meant by Churches in his formula.

What are the “Churches’ which are to be self-governing, self- supporting, and self-
extending? In the New Testament | find such Churches; the Church at Antioch, the
Church of the Thessalonians, the Church which is at Corinth, the Church in somebody’s
house. | read of the Churches of Galatia, the Churches of Asia, the Churches of Judea.
These “Churches’ were local groups of Christians fully equipped with ministers and
sacraments and were exactly what Bishop Tucker desired the Churches of our foundation
to be, self-supporting, self- governing and self- extending. But | do not know whether he
was thinking of Churches like these; for in our day we more often speak of Churches of
our foundation in a very different sense. We speak of the Church of Japan (the Nippon
Sei Ko Kwai), the Church of China (the Chung Hua Sheng Kung Hui), the Church of
Uganda, the Church of South Africa, the Indian Church,



and so forth. These are Churches very different from the Apostolic Churches, and their
self-support and self-government and self-extension are very different from the Self-
support, self- government and self- extension of the Churches of St. Paul’ s foundation.
They are in character national Churches, like the Church of England, and if they ever
establish other self- supporting, self-governing and self-extending Churches like
themselves they must do so in some other country than their own; for in their own
country they can only extend by increase in the number of their members and subdivision
of dioceses, that is by the lowest form of propagation, propagation by fissure, whilst the
Churches of St. Paul established new self-supporting, self-governing and self-extending
Churches like themselves in the nearest towns or villages, not by fissure but by spiritua
procreation.

They differ aso from the Apostolic Churches in another more important particular. In
those Churches ministers and sacraments were provided for every little group of
Christians: in these of our foundation they are the peculiar property of afew favoured
centres, whilst the great majority of the Christians are compelled to live without any
resident ministers, and thus their priests are not local and resident officers but mere
occasional visitors, and the administration of the sacraments becomes an occasional and
rare, instead of the normal and the constant, element m their religious life. So far as the
majority of the Christians are concerned their familiar and everyday guides and leaders
are young lay catechists and school teachers. These Churches then are utterly different in
character from the Apostolic Churches.

Finally they differ from the Churches of the Apostolic foundation in that they are largely
supported and directed by foreigners. If such Churches can be called Churches at dl it is
only by identifying the foreign bishops and missionaries with them;



whereas the Apostles were never the local pastors and teachers and directors of any of the
Churches which they founded. They were members of them in virtue of their common
membership in the unity of the Church which was composed of al the Churches; but they
were not members of the local churches viewed as local churches, and did not control the
details of their socia and religious life asloca churches. They had nothing to do with
their local finance or church building, or anything of the sort. Those Churches were never
dependent in any sense upon ministers or money derived from some outside source.
Consequently if we make any distinction in our minds (and we can hardly avoid making
the distinction), between the native Christians and the foreign missionaries sup ported by
foreign funds and employing foreign funds in their administrative work, we see at once
that the native Christians cannot be a self-supporting, self- governing and self-extending
Church apart from the foreign missionary Bishops and their missionary assistants, until
they are capable of assuming control of all the manifold and complicated machinery of a
great national institution; for though they may be very small in numbers in the midst of a
vast heathen population, yet their machinery is designed for great national Churches.
Consequently, until they can carry it, the missionaries who imported that machinery must
bear its expense and burden.

It is true that many missionaries like to do this, but whether it is wise to load a small body
of Chrigtians in a heathen country with the cumbrous machinery of a great national
Church, and whether it is wise to subvert the whole Apostolic conception of the Church
in order to do this, is perhaps open to question, and | venture to question its wisdom.



If anyone says that the word “ Churches’ in the formula refers to the little groups of
Chrigtians in the towns and villages, and that Bishop Tucker habitually spoke, as his
successors do, of these as* Churches’; then all that | can say isthat St. Paul certainly did
not found Churches without local ministers and sacraments. If the local congregations are
in our eyes Churches, then we must acknowledge that, since these Churches have neither
ministers nor sacraments, we are creating a new type of Church which has no Biblical
authority whatsoever, and is not in harmony with our own Prayer Book, which, following
the Bible, takes it for granted that local Churches have local ministers and sacraments.
The Prayer Book certainly does not contemplate Churches ministered to by lay catechists
and teachers, still less does it contemplate half-a-dozen or a dozen such in the care of a
lay catechigt; yet that is a common thing in the Mission Field. In the Telugu Country “a
catechist has charge of at least ten or a dozen congregations in as many villages.”* In
February, 1924, Bishop Lasbrey told us that there was “only one clergyman for over a
hundred Churches't in the Isoko Country on the Niger. In the C.M.S. Report for 1923-4
we are told that in Nigeria“The Rev. C. W.. F. Jebb who is in charge of the Owo district,
is responsible for no less than 250 churches, including several in the outlying region of
Kabba.”+ And that in Uganda “One native clergyman is responsible for 185 churches!
Another is responsible for 205 churches! There are young teachers resporsible for forty,
fifty, and sixty churches, and to superintend this great work there are just two European
clerical missionaries.” § It isimpossible for. us to call such congregations “Churches’ in
the Biblical sense of the word, unless we are prepared to

* EW., 1915, p. 208. t C.M.S. Outlook, Feb. 1924, p. 27. 28.
+ibid., p. 6. §ibid., p. i6.



maintain that the Pauline Churches were mere collections of Christians in towns and
villages without local presbyters and local observance of the Lord’s Supper as their
regular common service.

| am persuaded that thisis wrong and that our attempts to found national Churches
without the substructure of the Local Churches is a mistake. Those little groups of
Christians which are sometimes called “ Churches,” but are not, ought as | think to be
Churches in the Biblical sense and ought to be instituted and equipped as the Pauline
Churches were instituted and equipped, and then the unity of these would represent, and
might one day become commonly recognized as, the national Church of the country; but
to begin with the national Church and to build that on a foundation of local groups of
Christians which are not Churches seems to me a fatal inversion. | believe that we ought
to return to the Apostolic practice and found Churches in every place where we make
converts, Churches equipped with al the divine grace and authority of Christian
Churches.

It would appear asif Bishop Tucker had formulated the truth by a kind of inspiration; but
that he failed to bring it to the birth because he did not attempt to reconcile the idea of the
“Churches’ of which he spoke with the idea of the “Churches’” from which he borrowed
his inspiration. He allowed that word to escape from him unquestioned and undefined,
and conseguently the Church over which he was set as Bishop in Uganda boasts that it is
self-supporting whilst it depends (depends in a very rea sense) upon large grants from
England; boasts that it is self-extending whilst it cannot propagate itself; for though it can
multiply Christians it cannot beget Churches; boasts that it is self-governing whilst its
foreign Bishop and his assistants proclaim that it must have the guidance of Bishops and
superintending missionaries



from England for long years to come. If Bishop Tucker had accepted the Apostolic idea
of” Churches’ and had followed the Apostolic practice, there might, and would, have
been in Uganda hundreds of self-supporting, self-governing and self-extending Churches
to-day; whereas now we receive the same kind of appea from Uganda that we receive
from other dioceses abroad which make no boast of being self-supporting or self-
governing.

Now we shall find when we examine the modern movement towards spontaneous
expansion that this confusion exercises a very disturbing influence. Men constantly use
the word “ Church” both of the Church of the country, and also of any one of these little
groups of Christians which have neither local presbyters nor Sacraments as though each
was a Church in the Apostolic sense of the word; wheress, in fact, neither is such.

Confusion here must inevitably lead astray men who desire to see the propagation of the
Gospel in any country the spontaneous work of native Christians from the very

beginning. So long as we continue to think of the Churches which we are to establish as
great national Churches composed of huge dioceses governed and directed almost exactly
as our Churches are governed in England, but composed largely of congregations, which
are called Churches and are not, it is almost impossible to conceive the spontaneous
activity of native Christians resulting in the creation of new Churches; but the moment
that we think of Churchesin the Apostolic sense of the word, we see at once that the
spontaneous activity of the individual members of such Churches might very speedily
result in the multiplication of Churches al over the country.



We can now consider what movement has been made of late years in this direction.

(1) Thereis certainly today amongst many of our missionaries a tendency to encourage
their converts to teach others from the moment of their conversion. That may seem avery
strange thing to say, and it would be a very strange thing to say unless it were still
somewhat rare, and was not even now checked and hindered, often by those who desire it
most sincerely.

(@) It is hindered by a very widespread conviction amongst our missionaries that new
converts, so far from evangelizing others, need to be nursed themselves if they are not to
fall away. We often hear some such expression as this: “Even after Baptism the new life
in Christ must be carefully tended or inevitably the first fervour will cool and the early
enthusiasm will be quenched by the deadly heathenism all round.”* That is a voice with
which we are very familiar, which teaches that the way to retain the consciousness of a
gift received is not by handing it on to others, but by learning to depend more and more
on teachers; and that it is our wisdom to expect nothing from our converts, but to watch
over them and nurse them and feed them. It is a voice which appeals more and more
insistently for paid and trained workers to guard and to protect a life which must
otherwise inevitably be quenched.

(b) It is hindered by a very widespread Conviction that we cannot trust untrained men to
propagate the Faith. That is openly said by manyt; by many more it is believed, or half-
believed. Even those who

* C.M.S. Gleaner, April 1921, p. 72. t Seep. 57 below.



encourage their converts to propagate the Faith have doubts in their minds, and hasten to
supply teachers to take charge of any work which they find to have been started by the
spontaneous zeal of native converts, and they do this even when they know and confess
that the teachers whom they send are very inadequately trained, and certainly have not
theinitial zeal of those whom they are sent to supplant.

That such action must check the spontaneous activity in the future of those who are so
treated is obvious. When men are allowed to think that when they have begun to learn
and to practise what they have learned, the way of advance is to surrender their activity,
they speedily learn the fatal lesson of inactivity; more cautious or timid people, who
might have been inspired by their success to imitate their example, are checked, and wait
for the trained and paid teacher; whilst inquirers and heathen onlookers learn from their
own observation that in the eyes of the missionaries the teaching which the untrained
zealous convert gives spontaneously and freely is to be lightly esteemed in comparison
with the teaching of the paid native agent.

They al learn this lesson the more readily when they find that it is the proper thing for
converts to pay the salary of a Mission agent; because the payment gives his teaching still
more importance in their eyes.

(c) Itishindered aso by an action of ours which is designed to support it. When
converts are taught from the very beginning that they receive to hand on, and when they
practise this with the inevitable consequence that there is a great advance made, and
when thisis reported at home, it often results in our being stirred to send them men and
money to establish ingtitutions for their intellectual advancement, and to supply them
with “better trained” teachers. Now



this action, which is designed to encourage them and to help them, seems often to hinder
them. They learn to receive, they learn to rely on paid and trained men. The more
teachers they have, the less they fed the need for exerting themselves to teach others.
That is perhaps quite natural, but it is disastrous.

More serious, however, than any of these is the fact that this personal evangelism can
never come to fruition in the establishment of new Churches except in that form of
“church” guided by lay catechists or teachers under the supervision of a superintending
missionary, which we have aready rejected as unapostolic. In early days one of the most
powerful causes of the expansion of the Church was the presence of the Apostolic
Churches with their ordered life and spiritua ritesin the midst of the surrounding
heathenism. That influence is not indeed destroyed, but it is weakened very serioudly by
the fact that the “ Churches’ which result from efforts of spontaneous evangelists to-day
are not really native, but dependent upon the care of foreign superintending missionaries.
Any graces which the new Christian community shows can be ascribed to the influence
of the foreigner and to his direction: they do not spring plainly and unmistakably from
some new spirit brought into the life of men who in all respects live exactly as their
heathen neighbours except that they use strange religious rites and are somehow subtly
different from other men, and do the same things as other men in a different spirit. That
witness of the corporate body cannot be clear so long as the government of white men
and the control of an imported teacher stand in the foreground. Self-extension by the
mere existence of a purely native church is hampered and rendered difficult, because men
cannot see it apart from the influence of the foreigners. The evangelistic efforts of the
spontaneous evangelist are clear; but he



is followed by the paid teacher and the paid cleric and behind all is the white
superintendent and the white bishop. They are never forgotten and where they appear the
witness of the life of the native Church becomes misty and blurred. All progress can be
ascribed to their influence, their teaching, their schools, their control. There the
spontaneous effort of the native evangelist is marred and the witness of the Christian
community which he gathers together is marred. Only when the non-Christian population
is free to face with a change in their neighbours and an ordered Church life of their
neighbours which can be ascribed to no white influence are they compelled to face the
fact that they are in the presence of a spiritual force which is strange to them, in the
presence of the Holy Ghost.

Nevertheless there has been in the last few years very considerable advance, advance so
great and in so many different parts of the world that it is making a serious impression
upon our minds. If it istrue, asit istrue, that outcastes in India, and labourers in Nigeria,
and Uganda, and China and Corea, are capable not only of being led and directed to do
this work; but of doing it spontaneously of their own initiative, not in one or two rare
cases only, but in many, we cannot but be impressed. The same results seem to follow the
same teaching all the world over. The conviction that new converts can beget new
converts leads them from strength to strength: the conviction that they will fall if they are
not nursed leads them from weakness to weakness. The difference lies not in the nature or
in the environment of the converts; but in the faith of the missioreries.

2 Self-support in a strictly financial sense is now one of the popular criesin the
missionary world. For a long time men thought it impossible: they declared



that the poverty of their converts was so profound that to expect them to provide the
material for their common religious life was absurd, and many of our missionaries still
say the same thing to-day. But that self-support from the very beginning is possible has
been abundantly proved, not only in rare sporadic instances, but by the wider experience
of those missionaries who set themselves to encourage the evangelization of the courtly
by their converts from the very beginning, and that in spite of the fact that they laid upon
them a very heavy and wholly unnecessary burden, by insisting that they must support
paid teachers and catechists, and sometimes also clergy, paid at a rate which approved
itself to the foreign authorities. In Uganda, when the rapid expansion of the Faith began,
the leaders of the movement saw the necessity for ensuring that the new converts should
supply what was necessary for their Church life, as they understood it, and they made it
their boast that in Uganda al native buildings and all native teachers were supported by
native funds. And what was proved to be possible in Uganda has been proved to be
equally possible in al the other areas where converts have been encouraged to propagate
the Faith from the very beginning. Thisis indeed far from being the same thing as the
complete material and spiritual self-support which was without doubt the rule in the
church expansion of the early centuries; but it is unquestionably a movement in that
direction. And with very beneficent consequences. In Korea “the self-support method
succeeds. Where this principle has been conscientiously followed—there the churches are
many and large. . . Where churches are helped most, there they are weak, lifeless and
helpless. This may be easily verified, go where you will throughout Korea.”

Thisis what we should naturally expect. Nothing is S0 weakening as the habit of
depending upon others



for those things which we ought to supply for ourselves. Nothing more undermines the
spirit which should express itself in spontaneous activity. How can a man propagate a
religion which he cannot support, and which he cannot expect those whom he addresses
to be able to support? We ourselves can only propagate a religion which we do not expect
our converts to be able to support, because we think that we can supply those necessaries
which they are unable to supply. Even we ourselves are beginning to see, as | pointed out
earlier in this chapter, that this puts a very strait limit to the extent of our work. Had it
been only in consideration of this limit, those who desire to encourage a wide extension
of the Church would have been compelled very soon to strive to the uttermost to induce
their converts to give as much as possible towards the maintenance of their Churches.
And thisis what we actually see in the case of great numbers of missions which practise a
kind of bastard self- support, which is little more than an ill-disguised attempt to wring
from the converts as much financia help as possible. The stipendiary system which we
have treated almost as if it were divine in its origin makes this inevitable and it issuesin
sad appeals. “Since 1922 | persevere to declare about self- support to every station, to
every church, that they ought to offer sixpence everybody, but they cannot do anything.
And | fail now; | cannot do anything. | hope my Lord Bishop he will decide this case
about self-support.”*

Nevertheless, though our steps are hesitating and slow, we are learning a lesson which
will one day open the door to true spontaneous expansion. We already begin to see that
the Christian Faith is not away of Salvation only for the well-to-do; and that no people
are so poor that they cannot maintain all that is necessary to their salvation.

*Nyasaland Diocesan Chronicle, April 1925, p. 16.



(3) In the matter of self-government we have made the least advance. If missionaries
have hesitated to believe in the power of the Spirit of Christ to inspire their converts to
preach the Faith which they have found; if they have hesitated to believe that poor native
converts could supply the material necessary for their corporate religious life, they have
hesitated still more to believe that converts could direct their own religious organization.
Even those who have proved by experience that new converts can, and will, from the
very beginning propagate the Faith, supply their own church buildings, and even support
financially their teachers, hesitate to believe that they can, and ought to, direct their
church organization from the very beginning.

Take a case like this. “A few days ago | had a letter from the African pastor who wasin
charge of a part of the district during the absence of the superintendent. While making a
tour in the Akoko Country, a deputation from a village that | had never heard of came to
beg him to pay them avisit, saying that their membership was now about 600. ‘1 went
there,’ be says, ‘and found their statement true.” They had been gathered in by a number
of young fellows who had gone down the country to work, and had come in touch with
C.M.S. workers, had been converted and baptized, and then returned to found a Church in
their own village, and to teach all that they had learned. What splendid zeal! What a
glorious opportunity! The pastor has appointed as a teacher a young fellow who had lived
with me and learned something with a view to becoming a teacher. He is a convert
himsdlf, very young, and poorly equipped; we have set him a hard task. The arrangement
is not ideal, but is the best we can do.”*

Now hereit will be at once observed that the little group had organized itself and could
maintain itself.

* C.M.S. Gleaner. Jan. 1921. p. 9.



Its members met for mutual comfort and support; they combined to provide themselves
with such things as were necessary: they were directing all their own organized religious
life, until the day that they invited the visit of that foreign trained pastor. Here was self-
government from the very beginning. If only that self- government had not been destroyed
by the foreign missionary, but had been regularized by the Bishop, if their leaders had
been ordained, there is no reason in the nature of the case why they should not have
continued as they had begun. Then we should have seen true spontaneous expansion
issuing in the creation of a new Church, self-supporting, self-governing, and, in al
probability, self-extending; for this trestment of the first pioneers would certainly have
encouraged their converts to follow their example.

But what did the superintending missionary and his African Pastor do when they met a
case like that? They immediately sent as a teacher to those people a man who is described
as “very young and poorly equipped.” Now why did the missionary superintendent hasten
to send a very young and poorly equipped teacher to a place where most zeal ous teachers
had taught with such success that they had gathered a congregation of six hundred souls?
It was not because there were no other openings for him; because in the very same article
the missionary told us that “enquirers in most promising cases, turn away from us
because of continual disappointment, as the teacher they had waited and begged for never
came, and they had no one to guide and support them. Then a Mohammedan came along .
.. and drew them to the faith of the falseprophet . . . and those who might have been
pillars of the village churches have been taught to become the bitterest enemies of the
Cross of Christ.” If the man were fit to be employed at all, he might have been sent to one
of these. It



was not because the new teacher was likely to be better than the old; for though he may
have had a little more knowledge of the missionaries’ doctrine, he had not the zeal which
converted six hundred men. It was ( not because by sending him the missionary
established the church. He did indeed bind that group to the mission, but he did not
establish the church. Were they any better off when another layman was set over them?
They were in worse case than they were before.

But their leaders needed help, and felt the need of help, and therefore they invited the
Pastor to visit them. Well, of course, they needed help and felt the need of help; but were
they helped? | venture to doubt it. To have taught those men a little more, that they might
have imparted it to the rest, would have been help: to send a very young and poorly
equipped teacher to supplant them was not a help but a hindrance. We ought never to
send a Mission agent to do what men on the spot are already doing spontaneously. If they
cry to us for help, as they often do, we should give them help, but help which would
support their position and assist their zeal, not supersede them and kill their zeal; help
that should strengthen them as leaders, not make them subordinates. To supersede them is
disastrous. | remember once asking a missionary from Western Africa, whether he had
ever known natives set out on their own initiative to teach others what they had
themselves learnt of Christ and he told me how a missionary on a journey found in a
village a number of men who met together to hear the Bible read and to pray, and that
their leader was a native Christian who had learned something at the Mission Station. |
asked him what the missionaries did when they made this discovery. “They immediately
sent ateacher,” he said. Then | asked him what became of the man who had first begun
the work. And he



answered that he heard no more of him. That is the natural consequence. If the moment
that we find anyone doing anything spontaneously we send a paid man to do it for him,
we stop his work and we check others from following his example. All men see and learn
the lesson that to join the white man’s Church it is necessary to induce the white men to
send one of his trained teachers. They see and learn the lesson that the spontaneous zeal
of native Christians is deficient in some way. It obviously does not satisfy the white man
and his paid native pastors. they do not trust it: they do not encourage it. It is better to get
a paid teacher however young and poorly equipped than to have the most zeal ous unpaid
volunteer, for the moment that the white man finds out what is going onhe will certainly
insist on sending one of his paid teachers. The result is that we kill voluntary spontaneous
activity on the part of our converts, that all men believe that the presence of a paid
teacher is essentia for their admission into the Christian Church and that the progress of
the Gospdl is limited by the number of paid teachers available. Expansion ceases with the
failure of the supply of natives trained by us. If the natives are converted to any other
religion than the religion of Christ they can direct their own religious life. The Moslem,
for instance, does not nurse his converts nor send them paid teachers. Convertsto ISam
seek teaching for themselves that they may lead their fellows:. they travel sometimes from
Nigeriato Cairo to learn. Christian converts are taught to cry feebly for teachersto be
sent to them.

But why do we do this? That question | shall attempt to answer in the following chapters.
Here al that | need to do is to beg those missionaries who say that they are anxious to see
the Church expanding by the spontaneous activity of their converts from



the very beginning, to consider what is the inevitable consequence of action like this. The
story which | have quoted is not a rare and exceptional one. There is scarcely a country in
the world from which we have not heard the like. Everywhere by robbing new converts
of that liberty of directing their own religious life which they enjoyed before the Mission
teacher was sent to them, we produce the impression that, for some reason, their religious
life ought to be directed by the white missionaries and their paid agents. But if men
believe that the Christian religious organization is one which they cannot direct for
themselves, how can they continue to propagate the religion? Their own experience
shows them that the spontaneous zeal of men untrained by the foreigners is inadequate;
that some hall-trained, paid, man can do what spontaneous zeal cannot do, that is,
consolidate and establish the Church in its relation to the Church of the white
missionaries.

If the growth of the Church depends upon the supervision of foreigners and of natives
trained by them, the extent to which it can grow is severely limited. It depends upon the
area which the foreign missionaries can cover, and the number of men whom they can
train. The moment that limit is reached expansion must cease. And long before that, the
sense that men are propagating a system of religion which is so unsuited to those to
whom it is preached that they cannot receive it and practise it, for themselves exercises a
very severe restraint. We fedl it ourselves. Its influence is most baneful. All our
missionaries run with their faces turned backward. The moment that any door of
opportunity opens before them, they look behind for support. They continually bemoan
the fact that their greatest difficulty, their most serious anxiety, their most bitter
disappointment, arises from the lack of support from home. They cry



for recruits and the recruits fail to appear, and they see the door of opportunity closing.
And the whole body of converts learns this lesson that expansion depends upon the
supply of trained mission agents; that the religion which they have adopted is one which
natives cannot maintain for themselves; that they must have a foreign overseer or aman
sent by aforeigner to minister to them. How can spontaneous expansion flourish in an
atmosphere like that?

Until we learn that not only self-support in a financial sense, but self-support in a spiritual
sense, a sense that implies self- government, must begin from the very beginning, we
cannot hope to see that wide propagation of the Gospel which alone could penetrate a
continent like Africa, or reach the vast populations of Indiaand China, or cover those
wide, sparsely-populated areas where communications are difficult, or find an entrance
into those countries or districts where the Government is definitely opposed to Christian
propaganda, places into which no white missionary can penetrate and where no Mission
Stations can be founded. For such work the Church must be free—free with a freedom of
which we now scarcely dare to dream. Spontaneous zeal |eads Christian men to teach
others, often in secret, often at the risk of their lives and property; and they must be able,
not only to convert, but to organize their converts. They must be certain that no white
missionaries, no paid agents of foreign societies are necessary for the establishment of the
Church. They must know where to turn for Holy Orders, and they must be sure that Holy
Orders will be conferred. Church must beget Church, as individual begets individual. Is
not that the only way? Or is our way of looking hopelessly into the world and saying,
“Thisis closed to us,” “That is unreachable,” “We have not enough paid workers,” “We
cannot



afford to open anew station,” a better way? Could we once persuade ourselves that self-
extension, self-support and sell- government go hand in hand, and are all equaly the
rights of converts from the very beginning, we might see such an expansion of
Christianity throughout the world as now we little dream of.

The refusal to recognize that self-government is necessary for new converts, is
threatening to produce most serious consequences. There is that in the Gospel which
demands expression and is never satisfied without propagating itself. We have seen again
and again in the history of the Church that a Christianity which does not propagate itself
languishes, if it does not perish. And thisis as true of new Churches as of old ones.
Wherever the spirit of Christ is, there is the Spirit which desires the conversion of the
world to Christ. And when men do not find adequate opportunity for its expression, a
spirit of discontent and strife entersin.

At the present moment we hear on all sides mutterings of a coming storm. In India. in
Africa, in Chinathere are movements which call themselves Christian movements which
certainly could not have existed if our missions had not been there before them, which are
definitely anti-European and anti- missionary. Within the circle of those whom we call

our members there is grave discontent. If we continue much longer in our present way, it
seems to me to be inevitable that, as our converts all over the world advance in education,
so this discontent will grow. The result will be a schism of the most profound and far-
reaching character.

We must remember that the vast mgjority of our converts have been, and are being,
educated in dependence, and that the vast mgjority of our missionaries have not advanced
even to the point of believing in the desirability of spontaneous expansion from the



very beginning. Even those who believe in its desirability are commonly under the
impression that they are labouring with all their might to stimulate it, whilst they are
practising those very things which hinder it.

| hope that | shall succeed in the following chapters in persuading my readers that the
methods which we have generally followed hitherto have sprung into existence as the
almost inevitable consequence of our own attitude and training, and that in employing
them we have unconscioudly, and often unwillingly, created an atmosphere in which
spontaneous expansion is almost impossible. It is high time that we should definitely face
the question whether we will not in the future return to the Biblical Apostolic practice
and by establishing Apostolic Churches open the doors for that expansion and make it the
foundation of our missionary policy; for we are at aturning point in our missionary
history, and what is to be the future course of that history will depend upon the attitude
which we take up on this question.



CHAPTER IV
FEAR FOR ‘THE DOCTRINE

In this Chapter | begin the examination of the fears which hinder us from the Apostolic
practice, and examine the fear that we might not be able to maintain our standard of
doctrine. | argue that our conception of the standard of doctrineis a false one, and that
our method of maintaining it is a false method, and | point out how our fear puts a
serious barrier in the way of expansion and

progress.

One of the most serious difficulties in the way of a fly spontaneous expansion and of the
establishment of Apostolic Churches arises from our fear for our doctrine. | once heard a
missionary from Africa say that, if we allowed our converts to teach as the Moslems
allow their converts to teach, the doctrine might spread like wildfire. “But,” he added,
“we could not possibly permit that.”

Such a saying might naturally surprise us. We might have expected that a man who went
to Africato propagate the doctrine would welcome with joy the prospect of its spreading
like wildfire through the country. And he would assuredly do so unless he was restrained
by some powerful influence. Nor is there any doubt what the restraining influenceiis. It is
fear for the doctrine. He is afraid that the doctrine may be misrepresented by the
unguided zeal of native Christians to teach others what they have learned. | do not think
he is afraid that his converts would willfully and deliberately misrepresent it: | think that
he rather doubts their knowledge of it, and their ability to express it as he thinks that it
ought to be expressed.

This fear compels him to say that we cannot possibly permit native Christians to express
their spontaneous zeal in teaching others what they have learned, and in so saying he
proclaims that we can generally restrain it, and do so. He proclaims aso that, if we did
not restrain it, spontaneous zeal would in fact spread the knowledge of the doctrine far
and wide. He recognizes the presence and the power of such spontaneous zeal. He says
that “we do not alow,” “we could not permit” it to have free course.

Now this saying represents the thought of a very large number of our missionaries
abroad, and of our people at home. We often hear it said that we must maintain at all
costs our standard of doctrine. We cannot possibly allow untrained and uncontrolled
natives to propagate Christianity. It is this attitude that the believer in spontaneous
expansion must meet, and it is, therefore, necessary to examine carefully its character.



But before | do that | would beg al those missionaries who protest that they do al in their
power to encourage spontaneous activity on the part of their converts, to consider well
whether this saying does rot in fact represent their real thought, whether they do not in
spirit accept the position that we must maintain our standard of doctrine, and that we
cannot permit our converts to teach as the Moslems allow their converts to teach. For it is
surely obvious that if we hold this theory spontaneous expansion is impossible. We may
wel come spontaneous expansion, or we may refuse to permit it; but we cannot do both at
once.

(2) The attitude which “cannot allow,” and “cannot permit” is obviously the attitude of a
governor: itisanimperia attitude. We must maintain, we say, we cannot permit. We,
then, are the guardians of the standard, and we must maintain it not only for ourselves but
for al who learn to believe on Christ through our preaching. In accepting our message
they accept our direction. They are in our charge and we accept the responsibility for
them. Unlike St. Paul, we are far from disclaiming lordship over their Faith. The standard
is ours, and we must maintain it.

(2) The standard to be so maintained must be a fixed standard; but if we were asked
where this standard of doctrine isto be found, what should we say? Should we say, In the
Catholic Creeds? That is not what we really mean when we talk about maintaining our
standard of doctrine. If we are members of the Bible Churchman’s Missionary Society we
mean a certain doctrine of inspiration: if we are members of the Anglo-Catholic party we
mean what they mean when they speak of Full Catholic Teaching. It is not the Apostle’s
Creed that we think of when we speak of maintaining our standard of doctrine, but of
some interpretation of it, or of some addition to it. And where that standard is to be found
we do not know, for we are not al agreed as to the terms of it.

On what do we rely for the maintenance of this standard? When we talk of maintaining it
we are obvioudly not relying on its own inherent truth: it is we who are proposing to
maintain it, and we are depending clearly upon some power which we possess to
maintain it. There is clearly a great difference between “contending earnestly for the
Faith which was once for al delivered unto the saints,”* and this maintaining of a
standard by authority. When we contend earnestly for a Faith, the emphasisis upon the
inherent truth of that for whichwe contend: when we maintain a standard, the emphasis
rests upon the exercise of authority.

On what then do we rely for the exercise of this authority? Without doubt we rely upon
our prestige; and in no small degree upon our wealth, and our ability to give to the
converts al those material advantages which only money can supply, salaries and
building and education and hospitals and suchlike. Thisis afact with which every
student of missions at home and every man of experience in the Mission field is familiar.
“ Cherchez la bourse will ailmost aways lead one to the seat of real power in mission
administration. Even
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societies which have been most emphatic in the assertion of the theory of the
independence of native churches have found in the power of the purse a sure device by
which to guard infant Churches from lapses or novel experiment.”t We often attempt to
disguiseiit,

but it is appalingly true. “It is far from the thought of missionaries and boards to make
their money a means of retaining control, but it isasfutilein Asaasit is everywhere else
to imagine that real independence is compatible with financial dependence.”

When we say we must maintain our standard, we certainly mean that it is our standard
and not their standard; that for some reason they have not so accepted it that they will
maintain it themselves. If we ask how it comes to pass that they have not so accepted it,
the answer generally given is that it has taken us ages to grow up to our present standard,
and that it will take our converts generations to grow up to it, and that meanwhile they
cannot maintain it for themselves. That answer ssmply confirms what | said above, that
our standard which we maintain is something of our own age and race. It cannot be the
Catholic doctrine in the sense that it is the doctrine of all the ages, of the primitive
Christians as well as of uswho live in thislast age.

It is a question which we might well consider whether new Christians must necessarily
begin at that point of development at which we happen to stand at the moment when we
go to them. It is a question of still more serious importance whether a standard of
doctrine can be really maintained by an external authority as a code of laws can be
enforced by a conquering government upon a subject people; or whether a standard of
doctrine must not essentially be something internal, maintained by people who realy do
understand and believe it. It does not seem to me that any maintenance of doctrine which
does not spring voluntarily frominternal conviction can properly be called a maintenance
of doctrine at al. If that is so, for us to maintain a standard of doctrine is akind of
contradiction in terms,

How do we attempt to maintain it? First we make the preparation for Baptism long ard
difficult by insisting upon every convert learning what is for very many of them difficult
verbal lessons. Multitudes of our converts are totally unfamiliar with the kind of abstract
language which the teaching of our doctrine involves, and consequently what seems to us
very simple is for them very hard. When they have learned enough to satisfy their teacher
that they are ready for Holy Baptism, they may be baptized, but we do not consider that
they are therefore qualified to teach others what they have learned. And very often, if not
generally, they do not themselves feel able to teach others; for they instinctively
recognize that that kind of teaching is difficult, and that they themselves have not grasped
it. Consequently they are not expected, and hardly themselves expect, to do more than
listen to teachers.

t A Group Study in I.R.M., April 1920, p.236.
1 Dr. A.J Brownin|.R.M., Oct. 1921, p. 489.



Then we train the teachers. We take children quite young and give them special training
in elementary schools and high schools and theological colleges, so that they can
understand our use of abstract terms and can learn at least verbally our doctrinal
expressions; and these men we set over the little congregations knowing well that in the
great majority of cases they do not know enough to do more than repeat exactly what
they have been taught.

From amongst these teachers we select the men who repeat best and teach best from our
point of view, and to these we give further teaching and then ordain them with grest
confidence that they will teach nothing but what they have learned from us. And these
men we put into positions of greater authority, under superintending missionaries, and |
have heard them complain, “We do what we are told; but we do not understard what we
aredoing.”

In this way we certainly have succeeded in maintaining a standard of doctrine in the
sense that in our Missions heresy on any considerable scale is practically unknown. But
what has been the result of this method of maintaining our gandard?

(2) First aterrible sterility. Our converts have not gone astray from the Fold; but they
have produced nothing. We have taught them to depend upon us, rather than upon Christ,
and dependence upon man produces sterility, dependence upon Christ produces spiritual
and intellectual fecundity.

(2) We have convinced the heathen as well as our converts that to become a Christian it is
necessary to learn the lessons imparted by one of the trained teachers, or better till to
receive the instruction of @ foreign missionary himself. This obviously tends to restrict
advance ‘to the number of paid and trained teachers, and when there is any widespread
movement the missionaries are unable to meet the demand. Then, instead of blaming

their method, they lay the blame upon their supporters at home, as if they ought to supply
teachers for every village in the world.

Listen to this: “The pressure on the missionary of masses of these outcasts clamoring for
teachers and for baptism at times passes al endurance. Several deputations are on your
verandah before dawn, waiting to press their claims.”

“Sahib, we want you to send teachers to our village.”

“l am sorry, but | have none to send.”

“But, Sahib, we want to learn al about Christianity.”

| know, but it isimpossible.”

“But, Sahib, we want to become Christians.”

“l am very sorry, but you cannot.”

“Sahib, cannot we become Christians?’

“No, go away, go away.”



And the missionary drives them from his verandah, angry, indignant with the apathy of
the Church that has placed him in such an impossible position.*

(3) The Doctrine has been maintained by external authority, but it has hampered the
thought of the people, and as the Christians advance and grow in understanding they
begin to fedl this dimly and to resent it. The result is that in places where our missions
have been long established and where the converts have made great progressin
intellectual education, as for instance, in India, there arises an instinctive, unreasoning,
revolt.

When | was in India some years ago | was told repeatedly that young educated Indians
were saying “We will not have your Western Creeds,” but that they very seldom had any
reasoned objection to them. Asfar as| could, | made inquiries for myself, and | found
this to be true. Y oung educated Indians said to me “We will not have your Western
Creeds.” But when | inquired which particular articles in the Creed offended them, the
only answer that | got was, “Y ou have forced them upon us.”

Thus the maintenance of our standard of doctrine by external compulsion seemsto
proceed through sterility to revolt.

(2) In the early Church we find a very different state of affairs. When the Christian
Church was first spreading throughout the Roman Empire she certainly maintained a
standard of doctrine, and that standard was not imperiled by the spontaneous activity of a
multitude of Christians who were certainly not trained theologians. These unknown
missionaries taught the doctrine which they had learned, and that teaching was so far
adequate that the Bishops of the Church did not hesitate to consecrate new converts as
Bishops for the new Churches without giving them any long or special training in
theological colleges.

The great heresies in the early Church arose not from the rapid expansion resulting from
the work of these unknown teachers; but in those Churches which were longest
established, and where the Christians were not so busily engaged in converting the
heathen round them. The Church of that day was apparently quite fearless of any danger
that the influx of large numbers of what we should call illiterate converse might lower the
standard of Church doctrine. She held the tradition handed down by the Apostles, and
expected the new converts to grow up into it, to maintain it and to propagate it. And S0 in
fact they did. The danger to the doctrine lay not in these illiterate converts on the
outskirts; but at home, in places like Ephesus and Alexandria, amongst the more highly
educated and philosophically minded Christians. It was against them that she had to
maintain the doctrine.

*W.E.S. Holland—The Indian Outlook, pp.210, 211.



Now all this suggests quite a different atmosphere from that with which we are familiar.
The Church of those ages was afraid of the human speculation of learned men: we are
afraid of the ignorance of illiterate men. The Church then maintained the doctrine against
men who were conscioudly innovating: we maintain the doctrine against men who may
unconsciously misrepresent the Truth that they have learnt. The Church then maintained
the doctrine by her faith in it: we maintain our doctrine by distrusting our converts
capacity to receive it. The Church then maintained her doctrine by thinking it so clear that
any one could understand it: we maintain our doctrine by treating it as so complicated
that only theologians can understand it. Consequently, the Church then was quite
prepared that any man who believed in Christ should teach others what he knew of Him:
we are only prepared to allow men whom we have specialy trained to teach it. When
others whom we have not specially trained of their own spontaneous motion do teach
others we hasten to send a trained teacher to take their place. That is, of course, exactly
what the early Church did not do, yet it maintained its standard of doctrine.

(2) And here | would recall the fact that in all those sporadic cases of spontaneous
teaching with which we are familiar in our own day we never hear of any deliberate
corruption of Christian doctrine. When our missionaries discover these cases, they nearly
always find that the teaching given is, so far asit goes, true, and is very often surprisingly
true and deep. These converts seem to have learned by themselves much that we think
can only be taught by us. And what they have learned is very fundamental. And they
seem ‘aso invariably to show a great readiness to learn more. Now that is not the spirit
which breeds heresy. The spirit which breeds heresy is a spirit of pride which is puffed up
with an undue sense of its own knowledge and is unwilling to be taught.

A%

The reason why the spontaneous zeal of new converts does not breed that spirit is not
hard to find. Such converts are almost invariably men who have had some real religious
experience. They have heard something of Christ; they have received some teaching
about Him; they have generally learned to repeat the Creed and to read the Bible; they
have called upon Christ and been heard; and this has wrought a change in their whole
outlook upon life, such a change that they are eager that others should share their
experience. Hence they begin to teach others, and to share their experience with others.

Now all religious experience demands doctrine for its proper statement and explanation.
If then these men are not well instructed in the Christian doctrine, when they attempt to
share their experience with others they fed that there is much in it which they cannot
understand. Consequently instruction in Christian doctrine comes to them with an
enlightenment and a power which is ajoy, and therefore they gladly receive it, because it
supplies a felt need of their spiritua experience. In such an atmosphere Christian doctrine
isin little danger, for though false or inadequate teaching, if they received such, might
prevail for atime, yet the true teaching when it came must inevitably drive out the false.
For the experience is a true experience, and a true experience demands a true doctrine.

It is as the complement of experience that Christian Doctrine first took shape. It is
notorious that the Christian Doctrine of the Trinity, for instance, was formulated through



the attempts of the disciples of Christ to explain their experience. Christ appeared, and
the



Apostles experienced His power: the Holy Ghost descended, and the Apostles and their
immediate followers knew His indwelling; the Christian doctrine of the Trinity arose out
of attempts to express that experience.

It is, as the complement of experience that the doctrine continues to have reality and
meaning. We can remember how Cyprian wrote to Donatus. “As I, myself, was held in
bonds by the innumerable errors of my previous life, from which | did not believe that |
could by possibility be delivered, so | was disposed to acquiesce in my clinging vices,
and because | despaired of better things, | used to indulge my sins asif they were actually
parts of me, and indigenous to me. But after that, by the help of the water of new birth,
the stain of former years had been washed away, and a light from above, serene and pure,
had been infused into my reconciled heart—after that, by the agency of the Spirit
breathed from heaven, a second birth had restored me to a new man; then, in a wondrous
manner, doubtful things at once began to assure themselves to me, hidden things to be
revealed, dark things to be enlightened, what before had seemed difficult began to
suggest a means of accomplishment, what had been thought impossible, to be capable of
being achieved.”* Now here is expressed a doctrine of Baptismal Regeneration, but it is
the complement of experiernce, and as the complement of experienceit is expressed with
power, and has all the vigour of a new discovery. And so it is always.

As the complement of experience, doctrine renews its youth from age to age; but
divorced from experience it is nothing more than the statement of an intellectual theory,
and to rest in something which an intellectual process has created is to rest in that which
an intellectual process can destroy.

Doctrine, accepted either as an intellectual satisfaction, or as an authoritative
pronouncement, divorced from experience, has no power in itself. In the seventeenth
century Richard Baxter, and al his readers alike, believed in the doctrine of afiery hell, a
doctrine delivered with all the weight of authority. Listen to his appeal to men to care for
the souls of others, “What if the man die and drop into hell while you are purposing. to
prevent it!” What doctrine is there conceivable more calculated to stir those who believed
it? Yet Baxter complains, “Alas, how few Christians are there to be found that set
themselves with all their might to save souls 1” They believed the doctrine, they assented
to it, they accepted it, yet they were not moved by it.

It isvain to say that the doctrine was false or falsely stated, and therefore it failed. It
failed not because it was false or falsely stated~ but because it was mere doctrine
divorced from experience. Experience of the power of Christ to deliver from sin and from
fear of the punishment due to sin, did then, and does now, induce zeal; and the preaching
of that power of Christ is Gospel; but the other by itself is mere doctrine, and like all
doctrine, in itself lifeless.

* Cypr. Ad Don. C. 4. Ante-Nic. Libr. VIII, p. 3.



We see the same thing today. High Sacramental doctrine should make men eager, if any
doctrine could make men eager, to provide the Sacraments for Christians, and to remove
all hindrances which prevent men, anywhere, from using them; but we see those who
most glorify the Sacraments, glorifying them by external adornment and standing most
stoutly for those very things which make the administration of them to Christians in out-
of-the-way corners of the world impossible.

In the light, then, of the history of the early Church, and of our own experience of
sporadic cases of spontaneous teaching, | venture to suggest that the method by which the
early Church maintained its standard of doctrine is superior to ours, and that we should be
wise to rely upon the free expression by any convert, however illiterate, of his spiritual
experience, and to teach our doctrine as the complement of that experience. But that is
nothing else than to open wide the door to that spontaneous expansion which the man |
guoted at the beginning of this chapter deprecated, saying that we could not permit it.

Nevertheless the fear haunts us that if we allowed our converts, though they might be
illiterate men, to teach freely what they had learned, the doctrine might spread like
wildfire, and the country might be covered with multitudes of groups of men calling
themselves Christians, but really ignorant of the first principles of Christ; and that thus
the Church and her doctrine might be swamped, as it were, with a flood of ignorance.
That is the fear which causes young educated Indians to protest against the admission of
large numbers of outcastes into the Christian Church; that is the fear which causes some
of our missionaries to say that we have no right to receive more illiterate converts than
we can redlly teach.

Here we must observe that so far as these young educated Christians are concerned their
fear is much more fear for the prestige of the Church which has established through many
years areputation for having the highest standard of literacy of any religious body in the
country than for the purity of her doctrine. And as far as the missionaries are concerned
they are thinking entirely in terms of atheory and method of Missions which limits
teaching to a comparatively small body of missionaries and their trained native helpers,
and of doctrine amost entirely in terms of intellectual education.

Now | have aready tried to show that spontaneous expansion proceeds by an expression
of experience much more than by a mere intellectual instruction. This witness of
experience brings a spiritual enlightenment, and spiritual enlightenment quickens the
intellectual faculties, and prepares the mind for intellectual teaching: it also brings a great
readiness to receive instruction. Consequently where there is spontaneous expansion
there arise not only a multitude of witnesses to Christ’s power; but also a host of teachers,
not only ready to impart teaching, but to receive it.

This alters the whole complexion of the problem. For in such a case the Church would
have to deal not with the few professional teachers whom she could collect and train and
pay; but with a host of unpaid men who were already teaching and eager to teach better.
Moreover, under such circumstances men learn an immense amount from one another.
They have avery quick eye for perceiving



those who among them have atruer grasp of the readlities of the doctrine; and they both
can, and do, obtain help from them in the form which is most useful to them.

| am not denying that where spontaneous expansion was very rapid there might be very,
large numbers of dangerously ignorant converts; | am not denying that the fear expressed
by these men is a reasonable fear; | am only saying that it is exaggerated because their
conception of Christian doctrine is too intellectual, and they are familiar only with the
teaching of doctrine which restricts it to a small number of teacherstrained in a Western
manner, with the result that they cannot conceive any true advance in the apprehension of
doctrine apart from this western intellectual education.

The mere fact that all these men are driven to declare that they would prefer that the
spread of the Gospel should be deliberately restricted is enough to give anyone who is
familiar with the Bible reason to think that there must be something wrong. In the Bible
the preaching of Christ is not so purely intellectual, the apprehension of Christian
doctrine is not so purely intellectual.

Vv

What Christ asks of His disciplesis not so much exposition of doctrine about Him as
witness to His power. Now witness to His power canbe given by the most illiterate if he
has had experience of it. It does not require long training for a man to say “Whereas | was
blind now | see,” even though he may be compelled when asked, “What sayest thou of
Him? to answer, “I know not.” Such a man was quite prepared to say “1 believe” and to
worship, when told that his Healer was the Son of God. Christ did not require any long
training in doctrine when He said to the Demoniac of Gadara -Go and tell how great
things the Lord hath done for thee, and how He had mercy on thee.”*

| remember a missionary in Indiatelling me that most of the convertsin his district were
brought in by extremely illiterate men. He said, “ The villagers look at them and say ‘We
know what you were, we can see what you are; what has made the difference? These
men cannot preach sermons,” he said, “but they know enough to answer, ‘ Christ,” and the
result is men are converted to Christ.” | do not remember that he told me that many evil
results followed, or that the doctrine suffered from such witness. The truth is that such
witness is a preaching of the doctrine, and of the true doctrine. The doctrineisimplied in
the witness, though it may not be intellectually apprehended. It is afar more true
preaching of the doctrine than a long discourse on the Divinity of Christ. Does anyone
serioudly think that the doctrine would really suffer in the long run, if Indiaor China, or
Africa, were flooded from end to end with the

* S Mark v. 19.



teaching of men who knew enough to say “I called upon the Lord and He heard me,” “I
appeded to Christ and He saved me from my fear”? Does anyone doubt that in such
ground as that true doctrine would flourish very abundantly? It ought to be a cardinal
principle with missionaries that anyone who knows enough to be saved by Christ knows
enough to tell another how he may be saved.

There is indeed a certain advantage which the illiterate possesses when teaching illiterate
men. When the speaker says: “| sought the Lord and He heard me,”’ and he was delivered
from precisely those things under which his hearer labours, the witness is far more likely
to come home to the hearer than when the speaker was delivered from a sin, a danger, or
afear so refined and subtle that the other cannot understand the fear of it at al. | suppose
nearly al those who have tried to help other men have realized this difficulty. They have
felt that the only thing to do in some casesisto cal in, if they can, the assistance of a
man who has actually been delivered from that particular vice, or danger or fear. They
realize that, however strangely to their ears that man may express his experience, yet, if
only he will express it truly, his experience may do what their experience cannot do, that
is, persuade the too, calls upon the Lord, be will be delivered.

There is a danger to which men who have had aliterary training are liable, which does
not seem to attack theilliterate to the same degree. Mental training teaches us to pay
much attention to secondary causes, and unless we are very careful we are apt to
concentrate our attention upon the secondary causes: whereas the illiterate, knowing very
little of secondary causes, often, or even generally, express themselves in terms of the
first cause. The temptation to the trained mind is to dwell on the process by which
deliverance came and to forget that the deliverance really preceded the process. While the
difficulty seemed yet insoluble, | called and He heard; and the witnessis “| called upon
the Lord and He heard me.” But we are tempted to say: “1 was in a difficulty, and then |
thought, and then | saw, and then | argued, and then | heard, and then | put two and two
together, and then | found the solution of my difficulty.” It may be all quite true; but in
stating the deliverance thus, we somehow alter the emphasis, and the statement becomes
rather an explanation than a witness to Christ’s power. Now, what distinguishes us
Chrigtians from other men is that we know the first cause; other men know secondary
causes. But when we dwell upon the secondary causes we are likely to obscure rather
than to reveal the first cause. And so instead of bearing witness to Christ we present an
argument.

And the argument is never a sufficient explanation, and it is sometimes so weak that it
can be easily answered. Moreover, if we succeed by this argument in convincing our
hearer, we have only succeeded in convincing him by this argument so far as this
argument serves. The moment another difficulty arises to which this argument is not
applicable, he must either find another argument which will serve, or heislost. Only if
the witness has taught him to seek the Lord that he may be delivered will he bein a
position to meet any difficulty that may arise; for when a soul has once found that Christ
can deliver, whatever difficulty arises, he has only to pursue the same course, and call
upon the Lord, to be delivered. Thus the presentation of secondary causes too often robs



Christ of His Glory, and men of His Salvation, while witness glorifies Christ, and sets
men upon the true path.



The power of this witness is most profound. “One thing | know, that, whereas | was
blind, now | see,” “I sought the Lord and He heard me,” are arguments for faith in Christ
which may be rejected, but cannot be controverted. They appeal to al, to learned and to
simple. When men come into the presence of areal deliverance, they marvel; and, if they
have any consciousness of need of deliverance for themselves, they covet it. All down the
ages it has been the witness to Christ borne by manifest deliverance which has moved
and converted men.

Vi

Y et we commonly insist that to propagate the doctrine we must have men who can
answer the arguments of opponents. No doubt it is well to have men who can do this, but
it is far more importart to have men who can witness to Christ simply and truly, for true
and simple witnessis by far the more powerful weapon. A clever argument may silence
opponents, but witness converts them: they see in a deliverance something which all their
wit does not supply.

Fear for our doctrine has another serious consequence. It leads us to put the doctrine in
the wrong place. We must maintain, we say, our standard of doctrine, we cannot allow
untrained natives to teach the doctrine. We cannot but notice that in this saying the
doctrine is foremost in our thoughts.

We constantly imagine that this is a matter of no importance. We speak as if the Gospel
and the doctrine, preaching Christ and preaching Christianity, were identical terms. It is
impossible to read a page of a missionary magazine or to speak five words about
Missions without finding out how habitually we do this. But is it realy true? Far from it:
Christianity, the doctrine, is a system of thought and practice: preaching Christ, the
Gospdl, is a Revelation of a Person.

There is a difference between the Revelation of a Person and the teaching of a system of
doctrine and practice; but our use of the words shows that we find it difficult to grasp this
and still more difficult to practiceit. Isit possible to reveal Christ to Those who have
never heard His name without setting forth the facts of His Life, His Teaching, His
Works, His Character, His Godhead, His Atonement, His Priesthood, His Kingship; the
moral, intellectual, and emotiona attitude due to Him; the duties to other men which arise
from belief in Him; the effects of belief in Him which have been, and must be, revealed
in the lives of individuals and nations; or some of these things, or others like them; and is
not al this what we understand by Christianity? Isit possible to propagate Christianity
without setting forth these same facts of Christ’s life, of His Nature and work, and of the
duties which follow: and is not this the way to reveal Christ? Can a man expound the
doctrines of the Incarnation, of Atonement, of Grace, and not reveal Christ? Can aman
say one word about Christ, or even utter His name without preaching Christianity?

Y et there is a difference, and we know it; but we know it only within narrow limits. We
know that in our Christian experience we come into contact with the Person of Christ:
that isindeed for us the fundamental reality of al redlities: it is that which distinguishes



us from men of every other religion: and we can distinguish between that contact with
Christ and apprehension of a doctrine. And we know that it is possible to apprehend a
doctrine without that contact with Christ. And we know it is possible for one to teach, and
for another to learn the doctrine, without approaching the Person to whom the doctrine
refers. So far, | suppose, we can al distinguish.

What we find it difficult to believe is that others can receive Christ and find salvation in
Him unless they know, or at least in speech employ, our familiar doctrinal expressions.
We know, of course, in some sort, that people whose intellectual understanding of
doctrinal expressionsis very weak, or immature, or even false, do draw near to Christ and
receive His grace. We can see in the Gospel story and in the history of the Church, and in
our own experience in our own day that ignorance of doctrine does not prevent men from
being lovers of Christ, and being saved by Him from vice and sin, and danger and fear. It
seems indeed almost ridiculous and profane to think that Christ does not save those who
cal upon Him, because they have not the power to grasp an intellectual doctrine about
Him. We know that the doctrine of the Atonement has been expressed in different aged
in very different forms, some of which seem to us untrue and evil; but we know that in al
ages men have found atonement in Christ. Nevertheless our doctrine so dominates our
minds that we can scarcely believe that men can love Christ and be saved by Him unless
they know and use our doctrinal expressions.

Because we find this difficult we inevitably tend to give the teaching of our doctrine the
first place in our work, and to make the teaching of the doctrine prior to the Revelation of
Christ.

Now this produces very serious consegquences. When we preach the doctrine, the doctrine
occupies the first place in our thought, and is in the foreground of our mind. When we
preach Christ, the Person is in the foreground and occupies the first place in our mind.
When we speak of preaching Christianity it is the system of doctrine and practice of
which we are realy thinking: when we speak of preaching Christ we are really thinking
of the revelation of Christ. But the Person is greater than the doctrine and far excelsit,
and consequently, when we speak of preaching Christianity and pass from the thought of
Christ to the thought of the doctrine, we pass from the reality itself to the shadow of the
reality.

When we fall into this error, we inevitably tend to make the acceptance of the shadow,
the doctrine, the system, the aim and object of our work. In doing that we are doing
something of which Christ spoke in very severe terms. To make converts to a doctrine is
to make proselytes. The proselyte abandons one system of thought and practice for
another; and to adopt a new system of thought and practice is not the way of salvation.
The Christian convert is a convert not to a system of doctrine but to Christ. It isin Christ
that he trusts, not in any system of doctrine or of morals. The difference between the
work of the judaizing zealot and the Christian missiorary lies here; that the one sought a
convert to his doctrine ; the other seeks a convert to his Lord. This distinction is most
profoundly important; and it is a matter for very grave anxiety that we have of late years



heard missionaries speak of making proselytes. When we put doctrine in the first place,
we are in danger of falling into exactly that error which Christ condemned.



But missionaries do not fall into this error. It is indeed true that among missionaries are to
be found those who .are most keenly alive to the Reality behind the doctrine, and live
most consciously and constantly in His presence; but those of us who are most keenly
conscious of the redlity are the very men who also realize most clearly the danger of
allowing the doctrine to take the first place in our thoughts and expression: they, too, are
the first to acknowledge how often we do this. The danger is, indeed, insidious. It seems
almost impossible to escape from it. We cannot but teach the orthodox doctrine that we
know, and the line between teaching the doctrine so that it reveals Christ and teaching the
doctrine so that it usurps the place of Chrigt, is so fine that we are all constantly in danger
of allowing the acceptance of our orthodoxy to become the aim and object of our work.

Now when we say that we cannot alow untrained natives to teach the doctrine we are in
grave danger of falling into this error; but the untrained native Christian is not so likely to
fal into it as the man who has been trained in our theological Colleges. For the one thing
which lie really knows is his experience of Christ, whereas the other has learned so much
of the doctrine of his teachers and has given so much attention to it that he is very liable
to fall into this error.

VII

But men will say that native Christians will not spontaneously bear witnessto Christ as |
have suggested, and that we cannot possibly wait for them to do so. My answer is (1) that
when we abandon that attitude which is represented by the saying, we must maintain our
doctrine, we cannot alow untrained natives to teach the doctrine, when we put Christ first
and the doctrine in the second place, and open the door for the spontaneous activity of

our converts, when we establish Churches with full authority, we shall know whether thet
istrue or not; (2) that sporadic instances of spontaneous teaching by unpaid Christians are
Now SO numerous, in spite of our restrictions, that there is very good reason to believe
that such activity would be sufficient to carry the knowledge of Christ far and wide; (3)
that the very men who say it isimpossible to allow untrained natives to teach, by that
very argument show that they are persuaded, as the man whose words | quoted at the
beginning of this chapter was persuaded, that native Christians would bear witness to
Christ if we did not restrain them. We certainly do not hasten to forbid what we really
believe to be impossible; (4) that when we ourselves know and fedl the impulse of the
Holy Spirit driving us to communicate to others the knowledge of Christ it isreally a
contradiction of our own experience to say that other men who experience the power of
Christ and His Holy Spirit will not do what we know Christ and His Holy Spirit must
urge them to do.

| said at the beginning that the motive which urges us to restrain untrained teachersis
fear. If it is not that besetting sin of Western people, the lust of control and government, it
is certainly fear for the purity of the doctrine. Now when we are dealing with the Gospel
fear is a very bad master.



CHAPTER V

THE CHRISTIAN STANDARD OF MORALS

Throughout this chapter | have drawn my illustrations from the most thorny of all moral
guestions in Africa, deliberately, because | would not appear to slur over difficulties. The
standard of morals which we try to enforce is something less than the Christian standard.
Its enforcement presents the Gospel as a system of law, and undoes the victory of . Paul
over the Judaizing party in Jerusalem which opened the door to the expansion

of the Church in the West.

If we are afraid that any widespread spontaneous expansion might endanger our System
of doctrine, we are not less afraid that it might endanger our standard of morals. We fear
lest new converts might tolerate a standard which we could not recognize as Christian.
Many men who believe that they desire and encourage spontaneous expansion are
certainly not prepared to encourage any expansion which would involve such arisk. They
say, “We must at all costs maintain the Christian standard of morality”; or, ““We cannot
possibly tolerate any lowering of the Christian standard of morals.” We often hear our
missionaries contrast their work with that of other teachers, especially, perhaps, with that
of Moslem teachers, in this respect, saying that those other teachers pay no regard to the
mora condition of those whom they accept as converts, but that we “make great
demands.”

There are two ways of maintaining a standard of morals. We may keep the ideal
presented to us in Christ ever before ourselves and our converts, and seek ourselves, and
teach them, to follow it, or we may define a standard and treat that definition as alaw
which must not be departed from. In the first case we set before our converts an infinite
advance, in the second a finite rule. In the first case we must trust in the Spirit given to
lead them towards that divine standard of morality, in the second we can trust in our
powers of control and direction. In the first case we must expect that others may see a
different aspect of truth from that which we see, and reveal to us aspects of moral truth
which we could not have seen without their aid; in the second we must insist that they
learn precisely what we have learnt, as we have learnt it, and do not deviate fromit. In
the first case we accept a divine standard, both for ourselves and for our converts; in the
second we present what seems to us to be a proper standard, a standard which is more or
less Christian, as the case may be, a standard which appears to us Christian, but is
something short of the standard of Christ.

When we speak of maintaining the Christian standard of morals, what we have in our
minds is without doubt the second of these two ideals of a standard; and when we speak
of making great demands, it is unquestionably the second of these methods of which we



are thinking. For the demands are specific demands. When we say that we make great
demands, we do not mean that we set a high moral ideal before our converts, but that we
demand obedience to definite rules of conduct. Generally speaking, we treat the
maintenance of these definite rules of conduct as synonymous with the Christian standard
of morality.

But when we ask what is this Christian standard of morals expressed in demands, and
where it is to be found formally laid down, as the Moslem standard of moralsis said to be
laid down in the Koran; we are met at once by the difficulty that there is no certain
answer to these questions. It is certainly not in the Bible; for unless we are prepared to
accept the Jewish law in its ertirety, there is no code of morals laid down in precise
commands for Christians in the Bible as awhole, still less in the New Testament. Our
demands do not, indeed, make up a complete and consistent body of law binding on al
Chrigtians. they are mere fragments.

And these fragments are selected on no Christian principle. The selection is arbitrary. We
treat sins of the flesh as matters for the enforcement of law, sins of temper and spirit we
do not. Yet in the Gospels, Christ is not represented as observing this distinction. He
denounces sins of pride and self-assertion with a severity no less condign than sins of the
body; but we do not refuse to admit men who give way habitually to a hot temper, or
indulge a supercilious, insolent, haughty and contemptuous manner towards those whom
they consider their inferiors. Why? Is it because these sins are in truth less dangerous and
immoral than sins of the flesh? Is it certainly true that a man who commits these offences
isless guilty before God than a man who, having followed the custom of his tribe, has
more than one wife, or even than a man who, following the custom of his tribe, gets
drunk at afeast? Is a man who gives way to fits of impatience whenever things do not go
to hisliking less a sinner because he conforms to our standard of external purity, than a
man who can show a most Christ-like patience and meekness under ill-treatment, yet is
bound by circumstances to alife which we call alife of sin, a condition from which he
cannot escape except by an act of most questionable morality? Why do we act so
differently towards these two? Why do we point the one to the example of Christ and
assure him that if he will receive the grace of Christ, Christ will enlighten and strengthen
and release him, while we present the other with alaw, exclude him, and demand
obedience to the letter of the law before we admit him? Is it because the one offence
shocks us, whilst the other, because it is a besetting sin of our own race, does not shock
us? Is it not because our moral senseis perverted and one-sided? The people to whom we
go have their own moral scruples; and, if they could exclude us as we exclude them, they
would exclude us for showing impatience and racial pride in word and act; they would
forbid our dances as we forbid theirs. Is not this sufficient proof that our demands are
arbitrary?

Our demands are not only an arbitrary selection, they are not aways in themselves
unquestionably clear expressions of Divine law about which no Christian can have any
doubt. Christian missionaries differ, not only as to particular application, but as to the
law. From time to time we hear of conferences called to discuss these differences,
because of the obvious practical difficulties which arise from disagreement; but



uniformity is not attained. Some missionaries lay immense stress upon Sabbath
observance as cessation from all work; others regard that as pure Judaism. Some insist
upon total abstinence from all forms of acohol; others decline to do so. Some exclude a
man who has more than one wife; some exclude the wives of polygamists; some admit
the wives; some admit the man if he puts away al his wives except one; some declare
such an action to be immoral and a cause of immoraity. The list might be made along
one, for there is hardly to be found one of our demands about which there is universal
agreement among all Christian men. But let these suffice to show that we are not agreed,
either on the law or on its application. When we are not agreed among ourselves, how can
we expect our hearers to accept our demands as divine law, disobedience to which
excludes a man from the grace of Christ?

We disagree because we cannot find a definite, clear, explicit command of Christ by
which to convince opponents, and sometimes the thing upon which we insist is
apparently in direct verbal contradiction to the teaching of Christ. E.g. Some of the
outcaste tribes of Indiafeed on carrion, and some missionaries forbid that to Christians. It
is easy to understand why they forbid it; but it would be difficult to reconcile their action
with the teaching of Christ concerning unclean meats. Sometimes our demands are such
that a change of economic conditions would almost seem necessary before they can be
properly carried out. We hear missionaries say “It is impossible to live a moral life when
awhole family, or more than one family, is herded together in a single room.”

If we redlly believed that the moral demands which we make were of such a character
that failure to fulfil them necessarily separated a man from Christ, we should be
compelled to treat them as retrospective. But that we do not do. We do not deny the
Christianity of Charlemagne because he had more than one wife; we do not deny that our
fathers were Christians because they kept slaves; we do not deny that they were
Christians because they believed in witchcraft and burnt witches. Then it is possible for a
man to do these things without deliberately rejecting Christ, though if one of us did any
of them today we should be worthy of excommunication. Thus we admit that our
demands are local and temporary, and of our own age and place.

Even in our own age we are not consistent. We exclude men who, before ever they heard
the name of Christ, married more than one wife; but we do not openly and publicly
excommunicate, and deny Christian burial to, the white fathers of illegitimate half-Caste
children. Yet the latter case is afar more grievous act of immorality than the former. In
the one case there is no impurity of intention, or a any rate impurity of intention is
uncertain; in the other it is certain, for no white man thinks that he is serving Christ when
he begets these illegitimate children. How we can enforce alaw against a man who has
acted in ignorance, whilst we condone in act, if not in word, the far worse moral offence
of our own fellow-countrymen is simply astounding!



The law which we enforce is partial and fragmentary, it is the doubtful, uncertain
standard of our own age and race; but we impose it asif it were an explicit divine
command, disobedience to which cut a man off absolutely from the grace of Christ. For.
how do we enforce it? We make acceptance of our demands the condition of admission
into the Christian Church. We should perhaps hesitate and shrink back and think again
about our action if we al realized what that action involves. It means that, so far asin us
lies, we cut off those whom we regject from the Grace of Christ, and proclaim that Christ
has regjected them. We must all acknowledge that the Church ought to receive men whom
Christ receives. If then we rgject, we can only do so on the ground that we are persuaded
that Christ has rejected them. We all acknowledge that there is grace in the communion
of the Church: when then we exclude from the Church we deliberately exclude from that
grace. We can only do that on the ground that we are persuaded that Christ holds those
whom we exclude unfit to receive the grace. We act as if we were sure; but are we quite
sure of that?

We exclude hearers and inquirers who come to us seeking Christ, encumbered as they are
with the habits and traditions of their people. Thisis avery different thing from the
excommunication of notorious evildoers by the moral conscience of their own people.
The Christian character of that act is rooted in the conviction that the sinner is sinning
against the light. He is excluded because his offence is a manifest, unmistakable proof
that he has wilfully cast himself out, before he is cast out by the Church. His action is so
well understood and so universally recognized as evil that he cannot possibly defend it as
an act becoming a Christian. That was the ground on which St. Paul based his exhortation
to the Corinthians to excommunicate the man who had taken his father’ s wife. Even the
Gentiles, he said, know that that is not right.

We regject men who have not offended, and are not offending, against the moral sense of
their people. That thisis so is proved, not only by the common practice of the country,
but by the fact that many Christian natives cannot see for themselves that the act is
wicked, and only obey alaw which is laid down for them by their foreign teachers. Take,
for example, our law of monogamy. We commonly demand that before a man is received
into, the Church he must put away all his wives except one. Now thisis certainly not
understood by the great mass of the natives. | have heard a missionary from Central
Africa say that when the people hear that a missionary is coming they say “Here comes
the breaker up of families.” | asked a Native priest in Africa how he justified our law to
his own people and be answered, “I cannot, | simply say that it isthe law.” We read that
an“ *African Church’ movement is growing rapidly in strength and importance in some
districts, and threatens to absorb the younger congregations, and to cause division in the
older stations. Its power liesin the appeal made to the feeling, widely entertained, that
monogamy is a yoke of Western civilization which the African ought not to be called
upon to bear.”?

C.M.S. Gleaner, Dec. 1920, p. 273.



From such statements as these it is plain that large numbers of Africans, not only heathen
but our own converts, do not understand our insistence upon monogamy in the sense that
they perceive clearly that it isimpossible to be a Christian and to be a polygamist at the
sametime.

We are al familiar with the difficulty felt by an African man when he is told that he must
discard hiswives. What is not so familiar to us, perhaps, is the difficulty of the wife. “An
only wife considers herself placed in an unenviable and humiliating position . . . for the
sake of companionship and to secure relief in her daily tasks, the first wife will willingly
render assistance in bringing a second wife into the establishment. The average number is
from three to five. . . . Where monogamy is the rule, alarge number of women must,
necessarily, remain unmarried. No Ibo woman would tolerate that position. She would be
exposed to every form of contempt and persecution, as well as obliged to suffer the bitter
shame of her outraged feelings.”?

Even we ourselves are often in doubt. | have met missionaries who had grave doubts
about the law which they nevertheless felt bound to enforce. Many Christian leaders have
told us that we ought to distinguish between low forms of morality and immorality, and
that we ought to be careful to avoid confounding the two in the minds of our converts.
But our law necessitates the confusion with disastrous results. Take, for instance, the case
of Big Hunter. Big Hunter was a chief among the Sioux who fled from the States into
Canada and put themselves under the protection of the Canadian Government.
Presbyterian missionaries visited them and taught them, and many of them embraced the
Christian teaching, and amongst these Big Hunter. He wished to become a Christian, and
was told that he must put away al his wives except one. After along struggle he at last
determined to obey, but not knowing how to obey because he did not know how to
arrange for his wives, he hanged them. Then he came to the missionaries and told them
that he had done what they demanded. Thereupon they drove him away as a murderer,
and in despair the man abandoned all hope of ever becoming a Christian, returned to his
heathen gods, married two new brides, and lived as a heathen till the day of his death, in
gpite of the fact that his children became Christians. Those missionaries had maintained
the Christian law as they supposed. They had maintained our marriage law: but had they
maintained the law of Christ? | have not met a Christian who heard that story without a
gualm, or who answered the question whether those missionaries had done right without
hesitation.

With less startling consequences we are doing al over the world, precisely what these
Canadian missionaries did. In some cases the results shock us. Men rejected in Christ’s
name by us have sometimes done things which appalled us, and women put away in
obedience to our law have sometimes fallen into a state which troubled us, and very many
who might have been good Christians have come to us seeking Christ, and finding alaw
have gone back without Christ. It would be a very different matter if tbe native
conscience, unforced by us, excommuni cated those who offended againgt the light. | have
already pointed out that a man in England to-day would be justly excommunicated for

2 The East and the West, Jan. 1920, p. 82



acts which. our fathers regarded as no sin at al; and as the native Christians grew in
knowledge and grace they would certainly learn to consider as grievous crimes things
which they, at first, regarded as harmless, or necessary, under the conditions of their life.
They would learn to understand the act and to know its real character in relation to the
teaching and character of Christ. But that ow growth we have prohibited, preferring to
impose our law, and so to attain at once to an apparent immediate advance.

In these circumstances it is not surprising that great numbers of natives, both converts
and heathen, should look upon the imposition of our rules as the imposition of a yoke of
western civilization rather than as alaw of Christ. The result is that they are driven into
opposition, not only to western civilization, not only to missionaries, but to the truer and
higher conception of morality. For instance, in Africathey are driven by our insistence
upon monogamy as a formal universal Christian law either into a defence of polygamy or
into aregjection of Christianity, or into both. As polygamists they must oppose the
teaching of the Christian missionaries. They are driven to fight for polygamy: they must
maintain that it is the better way of life for Africans. They must take their place on the
wrong side. The choice is amost unhappy one: they must either submit, to a yoke and
practise alaw of which they understand as yet neither the justice nor the expediency, at
the command of foreign teachers, or they must adopt an attitude antagonistic to true
progress. That this unhappy choice is set before them is due to the imposition of law.
Polygamists might have been on the right side rather than on the wrong. If their wives
had not been made the objects of the missio